ISSN 1563-0269, eISSN 2617-8893 Journal of history. Ne2 (97). 2020 https://bulletin-history.kaznu.kz

IRSTI 03.20.00 https://doi.org/10.26577/JH.2020.v97.i2.13

D. Abnassyrov

PhD student of Al-Farabi Kazakh National University,
Lecturer at the International University of Information Technology,
Kazakhstan, Almaty, e-mail: daniyar.abnassyrov@mail.ru

THE MEANING OF THE WORD «KAZAKH»
IN FOREIGN SOURCES

What is the origin of the word “Kazakh” and what does it mean? Researchers differ on this point. In
the article, the author focuses on the meaning of the term “Kazakh” in medieval sources and its meaning.
The word “Kazakh” is also analyzed in a number of studies based on the works of foreign researchers.
The Kazakh word is presented in the domestic historiography as a double word, a term born from the
combination of two words, and according to foreign researchers, it is expressed in the form of a noun
derived from a verb. The Kazakh word is represented in the sense of “Kazakhness”, robbery. Some Ger-
man scholars have suggested that the word “Kazakh” has been used since the 15th century to refer to
even the aristocracy. In this article, the author focuses on the concept of “freedom-loving, independent
person” rather than the term “Kazakh” as “fugitive, homeless.” He also suggested that the term “Kazakh”
should be more accurately defined as “struggle for the future, the struggle to strengthen the unity of the
people” than “robbery, piracy.” Because, according to the author, almost all historical figures and histori-
cal figures who followed the path of “Kazakhness”, gradually became the founders of a new state.
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LLleTeA Aepekke3AepiHAEri «<Ka3aK» CO3iHiH, MOHI

«Kasaky» Coe3iHiH LWbIFybl Kai Ke3eHHeH 6acTay aAaAbl >XeHe KaHAan MarbiHa 6epeai? by nikipre
KATbICTbl 3epTTeylliAep MiKipi caH aAyaH. MakaAaaa aBTOp «Ka3ak» TEPMMUHIHIH, OpTa FacCbIPAbIK,
AEPEKTEPAE KaAHAAM MaFblHaAQ aMTbIAFAHbl >KOHE OHbl OHbIH KaHAAM MSHAE KOAAAHbIAFAHbIHA
TOKTaAaAbl. «Kasak» Ce3iHe KaTbICTbl COHbIMEH KaTap LUETEAAIK 3epTTeylliAepAaiH, eHOekTepiHe
cymeHin, bipkarap 3epTTeyAepAEri aTaAMbllL TEPMMHHIH 3epTTeAYiHE capanTamMa »acaAblHaabl. Kasak,
ce3i OTaHAbIK, TapuxHaMaAa KOCAapAaHFaH CO3, sFHM €Ki CO3AIH OipiryiHeH AyHuere KeAreH TepmMuH
peTiHAE YCbIHCA, aA LUETEeA 3epTTeylliAepiHiH, MikipiHWe eTICTIKTeH TyblHAAFaH 3aT ecCiM TYpiHAe
basHaaAraH. Kasak, cesi «KasaklbIAbIK», SFHW TOHAYLIbIAbIK, MarblHACbiHAQ YCbIHbIAFAH. AA Kenbip
Hemic 3epTTeylirepi XV racbipaaH 6actan «kasaky» €esi TiMTi akCymekTepre, SFHM XaH TYKbIMAAPbIHA
KATbICTbl KOAAQHbIAFAH AereH 60AXKamAa aiTKaH. ABTOP 63 MaKaAaCbIHAQ, «Ka3ak» TEPMMHIHE «KaLLKbIH,
KaHfFblbac» AereHre KaparaHAQ, «ePKiHAIK CYHrill, TOYEACI3 apam» AereH yrbiMFa ToKTaAraH. CoHAan-ak,
«Ka3aK» TePMMHIHE «TOHAYLLbIAbIK, KapakLWbIAbIK» AEr€HHEH repi, <keAellek YLiH Kypec, XaAblK, GipAiriH
HbIFANTY >KOAbIHAQFbI KYPEC» AETEH aHblKTaMa HaKTbIpakK, 60AaAbl AereH nikip ycbiHaabl. Cebebi, aBTop
NiKipiHWe «Ka3aKLWbIAbIK» >KOAbIH >XKYPiN OTKEH Tapuxu KampaTKepAep MEH Tapuxu TYAFaAapAblH
GapAblFbl AEPAIK, XKype Keae xaHa 6ip MEMAEKETTIH, Heri3iH caAylubiAapFa ainHaAFaH 60AaTbIH.

Ty#iH ce3aep: Kaszak, KasakLWbIAbIK, XOPbIK, OUAIK, TOHAYLIbIAbIK, MEMAEKET.
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3HauyeHHe CAOBa «ka3ax» B 3apybeXXHbIX MCTOYHMKAX

KakoBo NMPONCXO>XKAEHME CAOBa «Ka3axX» M 4YTO OHO o3HauvaeT? WccaepoBaTeAn PacxXoAdqTCAa
BO MHEHMSAX MO 3TOMY BOMNPOCY. B cratbe dBTOpP aKueHTnpyet BHMMaHME Ha 3HaYeHUN TepMKHa
«Ka3aX» B CpeAHEeBEKOBbIX MCTOYHUKaAX M ero 3HaYeHnu. Tele/lH «Ka3aX» TakKiXXe aHaAM3MpYyeTCd
B pgaaAe NCCAEAOBaHMM, OCHOBAHHbLIX Ha TPpyAaX 3apy6e>|<Hb|x uccaepoBatenert. B oTeuecTtBeHHOM
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The meaning of the word «kazakh»in foreign sources

NCTOPMOrpamm CAOBO «Kazax» OMPEAEASETCS KaK CAOXKHOE, TO €CTb 3TOT TEPMMH, SIBASIETCS COYETaHUEM
ABYX CAOB. 10 MHEHMIO 3apy6eXHbIX MCCAEAOBATEAEH, OHO BbIPAXXaeTcs B (DOPME CyLLLECTBUTEABHOTO,
06pazoBaHHOro oT raaroaa. CAOBO «kazax» MPEACTABAGHO B 3HaYEHUM «Ka3aKOBaTb», TO €CTb rpabuThb.
HekoTopble HEMELKKME yUeHble MPEATNOAAraloT, YTO TEPMMH «Ka3ax» MUCMOAb30BAAOCH elle B XV Beke
AAS 0603HaYeHUS aPUCTOKPATOB MAM XaHOB. B CBOEM cTaTbe aBTOP akUEHTUPYET BHUMAHKUE Ha MOHATHM
«CBOOOAOAIOOMBDBIN, HE3ABMCUMbIA YEAOBEK», & HE Ha TEPMMHE «Kazax» Kak «beraeu, 6e3A0MHbIA». OH
TakxKe NMPeAAOXMA, UYTOBbl TEPMMH «Kasax» BbiA BoAee TOUHO orpeaeAeH Kak «bopbba 3a Oyayiiee,
6opbba 3a yKpenaeHne eAMHCTBA HapPOAA», Yem «rpabesk, NMpaTcTBo». [OTOMY YTO, MO MHEHMIO aBTOPa,
MOYTH BCE MUCTOPUYECKME AEATEAM U MCTOPUYECKME AMYHOCTM, KOTOPbIE LIAM MO MyTH «Ka3adecTBan,
MOCTENEHHO CTAaHOBMAMCb OCHOBATEASIMM HOBOTO rOCYAApPCTBa.
KAtoueBble CAOBa: Kazax, Ka3auyecTBO, MOXOA, BAACTb, rpabesk, rocyAapCTeBo.

Introduction

In the 15th century, the Kazakh word appeared
in the oral literature of many Turkic-speaking peo-
ples in the Kipchak steppes and became widespread
in the sense of a political vagrant or border pirate.

Modern turkologists and historians offer their
definitions of Kazakh and Kazakh terms. Barthold
defines the Kazakh ethnonym as «a free and inde-
pendent person, a wanderer, an adventurer» or «a
person who was separated from his state, tribe or
country and had to renounce them for a certain peri-
od of time.» Barthold also notes that the meaning of
the Kazakh word has a broader meaning in Russian
than in Turkic languages. It means «a person who
has no family or property, even if he does not lead
a piracy or homeless life» (Barthold, 1968:363). In
the work of Vasily Vasilyevich Radlov, the ethn-
onym “Kazakh” is defined as “a free, independent
man, an adventurer, a savage” (Radlov, 1963:535).
Gerhard Dorfer, who studied the term “Kazakh”
used in Turkish and Persian works, described it as
“a bandit, a vagabond, who roamed freely without
obeying any ruler” (Doerfer, 1963:462).

In the works of orientalists

Ahmed Zeki Walidi Togan, a Turkologist, gives
a more precise definition of the word “Kazakh” in
his work “Bugiinkii Tirkili (Tiirkistan) ve yakin
tarihi” [Today’s Turkestan and its recent history].
In the work of a scientist «O vakte kadar «Kazak»
adi, ekseriya siyasi bir maksatla, bir isyan neticesin-
de ailesiz (boydak) halde ve bazan da aile ile birlikte
cemiyetten uzaklagarak dag ve sahralara ¢ekilen ve
firsattan istifade ederek hiikiimet islerini ele alana
kadar el ve kabilenin himayesinden disarida dolagan
sergiizestcilere; Tirk kavimlerinde ergenlik ¢agma
eristiginde erkek cocuklar1 hayata alistirmak igin
sahraya c¢ikarmak gibi adetlere gore ve yahut alelade
eskiyalik maksadiyla elinden ayrilanlara itlak olun-
mustur» (Zeki Velidi Togan, 1981:37)
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The word “Kazakh” appears in some Tatar
sources in the form of a compound verb “Kazakh
chikmak” or “be Kazakh”. Ottoman scholars Kha-
lil Inaljik and Victor Ostapchuk defined this phrase.
Researchers also noted the importance of this po-
litical activity in the Turkic nomadic society. Kha-
lil Inaljik called it an “attempt to take advantage of
an opportunity to defeat his opponents and regain
power.” (Inalcik, 1980:452) Victor Ostapchuk de-
scribes the word “Kazakh” as “people or groups dis-
satisfied with the rule of law” and “Kazakh Chik-
mak” as an attempt to leave the country and go out
with their partners in order to improve their lives
materially and politically (Ostapchuk, 1982:109)

Some German scholars have also studied the
meaning and significance of the word “Kazakh”.
In her article “Kasakentum, eine soziolo-gisch-phi-
lologische Studie”, Annemarie von Gabain agrees
with Barthold and Zeki Validi Togan’s conclusions
about the word “Kazakh”, suggesting that the word
“Kazakh” has been used for the aristocracy since
the XV century. According to Annemarie von Gab-
ain, the political goal of the Kazakhs was to secede
from the state, individually or with their supporters,
to wander the steppes without the support of their
country or tribe, to conquer new lands and estab-
lish power. Annemarie von Gabain also notes that
among the political figures who passed the path of
“Kazakhness” were Zhanibek Khan, Kerey Khan,
Amir Temir, Babur and Muhammad Shiban Khan
(Gabain,1979:161). Another German scholar of
Central Asian history, Wolfgang Holzwart, studied
the Turkic data of the 16th century and gave a full
definition of the word “Kazakhness”. According to
the scientist, “Kazakhness” is a way of life that is
constantly on the move. This is different from the
order of cyclical grazing, ie war or looting. In par-
ticular, Holzwart is a period when the heir, without
obeying the political order of the word “Kazakh”,
strengthens his leadership talent and ability through
looting, guerrilla warfare, and gathers loyal friends
and supporters. The word “Kazakh” is defined as a
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member of a gang involved in robbery and robbery
(Holzwarth, 2002:150)

Stephen Frederick Dale refers to the word “Ka-
zakh” as “political vagrant” and to the word “Ka-
zakhness™ as “the way they walked in order to regain
their lost power or in the struggle for inheritance and
power,” as Babur did (Dale, 2018:99). In Maria Eva
Subtelni, the word “Kazakh” is defined as “a ban-
dit, a robber, a vagabond, a guerrilla warrior,” and
the word “Kazakh” is often referred to as “a young
heir to the throne during the invasion, or forced to
flee due to social or political circumstances.” The
last candidates for the khan’s succession (Subtelny,
2007:29).

In Central Asian sources

The word “Kazakh” first appears in the Central
Asian sources in the “Zafer nama” by Sharaf ad-
Din Ali Yazdi. The chapter on Amir Timur’s fourth
invasion of Moghulstan reads, “Amir Timur’s son
Omar-Sheikh was abandoned by a whole military
unit led by Qamar ad-Din and sided with the Mon-
gols. This group was called “hazara-i qazaq”, mea-
ning the divided thousand” (Urinboyev, 1972:157).

In general, scholars of Central Asian history use
the word “Kazakh” to mean “pirate” or “vagrant.”
One of such authors is Utemis Haji, who wrote the
history of Jochi Ulus in his work “Chingiz Nama”.
This work was written in the Turkic-Chagatai lan-
guage in Khorezm in 1550. Chingiz Nama gives a
lot of information about the Kazakh years of Tok-
tamys Khan. According to oral tradition in the Kip-
chak steppe, Toktamys sought political asylum un-
der Amir Temir when the ruler of the Jochi Ulus,
Urus Khan Toktamys, killed the sultan’s father. Ute-
mis Haji Toktamys also describes the actions of the
sultan in the summer of the following year:

“In short, Sultan Toktamys started a Kazakh
campaign and marched against Urus Khan ...” (al-
qissa Tohtamis Oglan qazaqlap yiirip Hanning
elidin yilqi siirar erdildir vd el capar erdi...)
(Kamalov, 2009:155).

It is understandable that Utemis Haji used the
word “Kazakh” in the sense of the word “pirate”
here, after Toktamysh launched a campaign of
plundering the nomadic tribes of Urus Khan and
began to act Kazakh (qazaqlap ytir-) (Lee, 2017:40).
The historian of the Iron Dynasty Muin ad-Din
Natanzi in his work Muntahab at-Tauarikh-i Muini
writes about the Kazakh life of Jafar Berdi, the son
of Toktamys Khan (dar an navahi dar sirat-i gazaqi
mi-gardad) (Lee, 2017:41). He could also strengthen
Jafar Berdi’s political power by attracting new

supporters: “Jafar Berdi, the son of Toktamys Khan,
was joined by many groups of people, bandits and
Kazakhs, and he too ascended the throne.” (jam’i
az mardum va aubash va qazaq biJabbar-Birdi bin
Tuqgtamish payvasta-and va @ niz quvvatl payda
karda-ast) (Lee, 2017:44).

The most famous of the sultans of the Temir
dynasty, who followed the Kazakh way of life before
coming to power, and the last ruler of this dynasty
who ruled Khorasan, was Sultan Hussein Baikara
(1469-70 and 1470-1506). Among the various
Central Asian sources there is information about
his Kazakh days. For example, Muizz al-Ansab fi
Shajarat al-Ansab, a chronicle of Genghis Khan and
the Timur Dynasty, published in Persian between
1426 and 1427 and written until the last days of
the Timur Dynasty, is described in the section on
Hussein Sultan Baikara “ Ayam-i-Cossacks “or*
Kazakh days ” (Kubo, 1997:22).

Kamal ad-Din Abd ra-Razzak Samarkandi’s
“Matla-i sa’dain wa-mayma-i-bahrain”, written in
Persian about the history of the Iron Dynasty in
1304-1470, tells about the Kazakh days of Sultan
Hussein Baykara:

“Sultan-Hussein, who was a Kazakh in the
Kipchak steppes, went on a campaign to Khorezm,
and the emirs and generals who were in the region
at that time could not resist even his individual
campaigns.” (Mirza Sultan-Husain ki nap [llapad-u
Hamr-u Kumyak myiati qazaq bud darin vila bi-
janib-ikhvarazm’azimat nimiid va umara va sardaran
ki darin taraf budand yik hamla tab-i muqavimat-i 4
nayavardand) (Smarkandi, 1941:265).

This story is narrated in Mu’in ad-Din
Muhammad Isfizari’s Rauzat al-Jannat fi ausaf-i
madinat al-Hirat:

When Sultan Hussein, a “Kazakh” in the
Kipchak steppes, marched on Khorezm, local emirs
and commanders were unable to repel his attacks
(Mirza Sultan-Husain ki dar Dasht-i Qipchaqqatraq
mi-gasht, darin fursat bi-khvarazm amada, sardaran
va gardan-kishan-i In navahi tab-i hamla-i maukib-i
1 nayavardand) (Smarkandi, 1941:201).

Information about the Kazakh days of Sultan
Hussein Baikara can be found in the history of
Uzbekistan. Kamal ad-Din Ali Binai’s work in
Persian, Shaibani Nama, states: “Murza Sultan
Hussein became a ‘Kazakh’ and marched to the
border areas.” (Sultan-Husain Mirza qazdq shoda
bar atraf-i mamalik-i takht mi-avard). Abdullah bin
Muhammad bin Ali Nasr, in his Chagatai-Turkish
book Zubdat al-Asar, which deals with general
historical events up to 1525, states: “He was a
fugitive in the border areas for about 12 years and
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did Kazakhness.” (nec¢d muddatlar gazaq yosunlug
on iki yil ol navahida qazaq yiiriir) (Lee, 2017:213).

Sultan-Hussein Baykara’s Kazakh days are
mentioned in two other Turkic sources written
during the Chagatai dynasty. Alisher Navoi (1441-
1501), who served Sultan Hussein Baikara in Herat,
in his work Majalis al-nafa’is, described his hostile
campaigns and said that “he did a Kazakhness.”
In his memoirs, Zahir ad-Din Muhammad Babur,
a relative of Sultan Hussein Baykara, also gives
information about the Kazakh days of Sultan
Hussein. (Qazagliglarda bir martaba Gurgan
suyini iizdiiriip kecip birpara Ozbdgni yahsi basti')
(Ganiyeva, 1961:439)

Zahir ad-Din Muhammad Babur, one of the
most famous rulers of the Timur Dynasty, lived
through the days of Kazakhness before coming to
power and founding the Timur Dynasty in India. In
“Babyr Nama” Babur uses the word “Kazakh” to
describe the difficult period he went through. For
example, about his wedding, which took place in
1500-1501, before the conquest of Samarkand, he
says: “Later, one day, when I was Kazakh, she came
to me in Khujand and we got married.” (Songra
qazaqliglarda Hujandqa keldi. Alipedim) Babur
also says of the events that followed the capture
of Kabul in 1504-1505: “I joined them when I was
going through my Kazakh days, and I divided some
of the young soldiers who were with me in difficult
times with my commanders and feudal lords.”
(Oziimbili qazaqliglardabili bolupkelgéinbeglirgdi
vd yigitldrgd ba Zisisakentvd  tuyuldekberildi)
(Beveridge, 2017:213)

Babur also uses the word “Kazakh” in his
autobiography to describe “robberies”. For example,
he says, “In the winter of that year, some soldiers
who could not march with us asked permission to go
to Andijan.” Usbu gis sipahilardin ba Zisi bizing bild
qazaqliglarda yiiriiy almay Andijangabarmaqqa
rupisat tilddildr) (Beveridge, 2017:215). Babur also
said that “some Mongols left us in Osh and went on
a raid on the outskirts of Andijan.” (bir necd Mogul
Osdinbizdin ayrilip qazaqliqqa Andijanning girdigd
kelgdn egdndiirldr) (Beveridge, 2017:216).

Babur also used the word “Kazakh” to describe
brave young men. For example, the Mongol scholar
Tolun-Hajji, who was his trusted companion,
is described as a “brave, young Kazakh” (‘ajab
mardana va qazaq yigit). Elsewhere, Tolun Haji’s
troops are called “Kazakh guys” “qazaq yigitlar”
(Beveridge, 2017:217).

The word “Kazakhness” used by Babur, Sultan
Hussein Baykara, and other Central Asian political
refugees is also found in the work of Abu Talib
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al-Husseini, who translated Amir Temir’s Persian-
language work Malfuzat-i Timurt into Turkish.
Written in the 16th century, the author states,
“When Amir Temir’s army was attacked by the
powerful army of his former ally, Amir Hussein,
he had three plans. The first plan is to follow the
path of Kazakhness, the second is to attack Amir
Hussein’s army from captivity, and the third plan is
to leave the country. Here the author uses the word
“Kazakh” in the following sense: “I should not sit
still and engage in robbery and rob everyone who
is caught. That’s why I have to follow the path of
“Kazakhness”. From the author’s words, it is clear
that Kazakh actions were different from military
campaigns and political emigration. Another
important fact is the life experience of Amir Temir
al-Husayn, who, as a result of social and political
difficulties, fell into the path of “Kazakhness” and
was forced to lead a fugitive, homeless or pirate
lifestyle (Stewart, 2016:86)

Abu Talib al-Husseini repeatedly uses the word
“Kazakh style” in the sense of guerrilla warfare and
looting. For example, when Amir Temir met with
his ally Amir Hussein and a much stronger Mongol
army, Timur tried to escape from the big battle and
divide his army. However, according to Abu Talib
al-Husseini, Amir Hussein opposed this, saying, “Do
not divide the army, but move forward and strike at
the enemy.” Amir Hussein told Amir Temir, who
was trying to persuade him to do the right thing,
“We should not fight them like this. He suggested
that they be beaten “in the Kazakh style.” At that
time, Temir received a request from the residents of
Samarkand, which was under siege by the Mongols.
This is stated in the work:

“However, first I have to decide whether to
immediately liberate Samarkand, thereby saving
the property, life and conscience of Muslims, or to
conduct night raids on the Moguls in the Kazakh
style and to plunder the surrounding areas.” 1 was
thinking. “ As it is known, Amir Temir entered
Samarkand after hearing that the Mongols had
contracted plague and became very weak. Therefore,
you do not need to use any of the above options. In his
subsequent campaign against Amir Hussein, Temir
said he acted in a Kazakh style: “My opinion was
immediately supported by the brave and courageous
soldiers, but Ali Yusuri and my emirs will win if we
first strengthen Bukhara and then defeat the enemy
in a” Kazakh style. ““ After this agreement, I left three
hundred “Kazakhs” in Bukhara and went against the
enemy. When we reached their camp, we captured
several horses and camels. Then I distributed them
to my people ... “ (Tarih-i Rashidi, 2015:87).
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Weiss Khan (1418-1421 and 1425-1429) was
one of the Central Asian rulers who followed the
Kazakh way of life and became a fugitive and a
bandit until he came to power and became the
ruler of the Mongols. Weiss Khan is the maternal
grandfather of Babur.

Muhammad Haidar Dulati’s book “Tarih-i
Rashidi” written in 1546 states that at a young age
Weiss Khan became a Kazakh due to the difficult
situation between him and his cousin, the Khan of
Moghul Sher-Muhammad:

“When Weiss Khan came of age, he lived in
the palace of his brother Sher-Muhammad Khan.
Dissatisfied with being in the shadow of his brother,
he left the country and embarked on the path of
“Kazakhness” (Sultan VaisKhan...chun bi hadd-i
tamyiz resid dar javar-i ‘amm ki Shir-Muhammad
Khan bashad, bud. an bidan #-ra giran amad. az
vay mufariqat nimid va bi-rasm-i qazaqi bar atraf
bar-amad) (Tarih-i Rashidi, 2015:90)

Mohammad Haidar Dulati in his work “Every
famous and ambitious young man of Moghulstan
joined him” (dar wulis-i mughiil harjavant ki
mashhiir bid va da ‘tyamand, pish-i i mi-raft). At
that time, these “Kazakhs” “traveled in the border
areas of Sher-Muhammad” in the “Kazakh style”
“(bi- rasm-i qazaqi dar hudid va havashi-i Shir-
Muhammad Khanmi-gashf). Mohammad Haidar
Dulati goes on to say, “Weiss Khan did not stop
the looting until Sher Mohammad Khan (with his
own death) died and came to power.” (Bi-al-jumla
hamchunin da’im dastburd vafat kard. khaniyat
ba Vais Khan qarar yaft). [19, 87 6.] It should be
noted that the act of “Kazakhness” can be used as an
effective tool to stay out of political power, to form a
new army for the persecuted, and even to rise above
their rivals. Sultan Said Khan (1514-1533) was one
ofthe Mongol khans who, like Weiss Khan, followed
the path of Kazakhness. According to Muhammad
Haidar Dulati, Sultan Said Khan, after losing the
battle with his brother Mansur Sultan, decided to
embark on the path of “Kazakhness” in Moghulstan:
“After defeat on the battlefield, Sultan Said Khan
decided to engage in Kazakhness in Moghulstan.”
(Sultan Sa ‘td Khan chiin az jang-gah bar-amad va
khvud-ra garar dad ki darMughiilistan gazaqi karda
bi-sar barad). However, Sultan Said Khan was
unable to carry out his plan and was replaced by his
mother’s brother, Babur, in Kabul. Therefore, it can
be seen that Mohammad Haidar Dulati distinguishes
the “Kazakh” way of life from a simple attempt to
escape. In Central Asia, “Kazakhness” was used on
the basis of the lifestyle of a free man or a nomad
living in foreign lands (Tarih-i Rashidi, 2015:112)

Muhammad Shaibani Khan was another
representative of the Temir Dynasty, who
conquered Mauerennahr and Khorasan in the first
decade of the XVI century and experienced the
period of “Kazakhness” in Central Asia. Kamal
ad-Din Binoi’s “Shaibani Namas” (History of
Muhammad Shaibani Khan) and “Tauari-i Guzida-
yi-Nusrat-Namada” (History of Genghisids before
the formation of the Shaibani Uzbeks) tell about
the history of Muhammad Shaibani Khan and his
supporters. — provides detailed information about
the days of “Kazakhness”, when they attacked
other ethnic groups in order to gain food, when
necessary, sought refuge from powerful rulers
and took refuge in the steppes of Maurennahr and
Kipchak. Shaibani Nama, published in Persian,
describes only the Buddhist days of Muhammad
Shaibani Khan without the use of the word
“Kazakh” or “Kazakhness”, while Tauarikh-i
Guzida-yi Nusrat-Nama, written in the Chagatai-
Turkic language, describes Muhammad Shaibani
Khan as a Kazakh. indicated. According to this
information, Muhammad Shaibani Khan and his
troops “were together in many looting and robbery
days in the Kazakh days and were not separated from
each other at all” (bu qazaqliqda kop gardislarda
ayrilmaganturur). Also, in “Tauarikh-i guzida-yi
nusrat-nama”, describing their path, Muhammad
Shaibani called the khan and his companions
Kazakhs (qazaqlar) (Berezin, 1851:273).

In the above-mentioned works, the days of
“Kazakhness” of Abulkhair khan (1428-1468),
the grandfather of Muhammad Shaibani khan, are
also mentioned. Kamal ad-Din Binoi begins the
“Shaibani nama” with the heroes and emirs who
were with him in the days of Kazakhness and were
loyal to him (Berezin, 1851:275). During the Kazakh
days, his trusted emirs, who were with Abulkhair,
were superior to the emirs who joined him from all
sides after the conquest of the state. (jam’1 digar az
umara-yi khan-i buzurg ki ba’d az fath-i mamalik
az atraf amada-and). Another important point is that
Kamal ad-Din Binoi presents the khan’s Kazakh
days as an integral part of the formation of the Uzbek
state (dynasty), based on the fact that “most of the
rulers sacrificed their lives to enthrone him” during
the Kazakh days. (jama‘ati umara ki dar zaman-i
qazaqiki jan sipariha karda-and va sabab-i daulat-i
khanit shuda-and), and “the above-mentioned group
was loyal to Abulkhair during his difficult times
and helped him to conquer the country (in jama‘at
ki sabiqanzikr yaft, dar zaman-i qazaqi vafadari
nimiida-and va mamalik gushiida-and) (Akramov,
1967:16).
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The Tauarikh-i Guzida-i-Nusrat-nama also tells
about the days when Abulkhair fought shoulder
to shoulder with him when he was a Kazakh, his
amirs who were with him and his companions
who came after him and became the governor.
As it is written in “Shaibani nama” “Abulkhair’s
Kazakh allies took a sword in his difficult days and
allowed the khan to come to power”(qazaqligda
qilic¢ basip...sabab-i bu hanlar bular turur taqi
davlat birgarar bolg¢anda).[21, 18 ©6.] Thus,
the history of nomadic Uzbeks in the early 16th
century gave political significance to the days of
Kazakhism experienced by Abulkhair and his
trusted companions, he also described it as a step
towards the formation of the Abulkhair state, and
in the above-mentioned Temir Dynasty, he tried to
describe the word “Kazakh” on the basis of simple
raids or looting.

In post-Mongolian Central Asia, the socio-
political phenomenon of the Kazakh word was
not used only in connection with the activities of
individual leaders and their supporters. According to
Kamal ad-Din Abd ar-Razzak Samarkandi, nomadic
Uzbeks from the Kipchak steppes raided, demanding,
robbing the territory of the Temir Dynasty. “On
some days, part of the nomadic Uzbek troops were
Kazakhs and plundered the territory of Mazanderan.”
(gahi jam Tazlashkar-iUzbakqazagshudabi-vildayat-
iMazandaranmi-amadandvaharja  dast-  andazi
kardabaz-miraftand). In some places, Samarkandi
also called these pirates “Uzbek-Kazakh” (Uzbak-
iqazaq) (Akramov, 1967:19)

In Tarih-i Rashidi, Mohammad Haidar Dulati
explains how the word “Kazakh” was applied to
nomadic Uzbeks who separated from the Abulkhair
dynasty. They were called Kazakhs and this
name was given to them “(chiin ishan avval az an
mardum-i bisyar gurikhta juda shudand va muddatt
bt saman va sargardan mi-biidand ishan-ra qazaq

guftand in lagab bidishan mugarrar shud) (Tarih-i
Rashidi, 2015:87).

On the other hand, Mahmud Ibn Wali explains
another reason why the separated people became
“Kazakhs”. He said that the nomadic Uzbeks, led
by Kerei Khan and Zhanibek Sultan, who had
separated from Abulkhair Khan and went to a
foreign country and were the commanders of looters
near the border, said: “When they first came to
Moghulistan, they plundered Kalmyk and Kyrgyz
tribes. The name “Kazakh” was used for a group
of robbers in the border areas » (chiin dar ibtida-
yi vusiil bi-Mughiilistan rizgar bi-takht va taraj-i
agqvam-iQalimaq va Qirghiz miguzaranidand va
dar havashi-i mamalik bi-gurg-rubayt mashghiil
biidand ism-i qazdq bar an tayifa itlaq yaft) (Tarih-i
Rashidi, 2015:89).

In conclusion, the ethnonym “Kazakh” is found
in many historical sources and was widely used in
the XV century. Data and research give different
opinions and conclusions about this ethnonym. In
our opinion, the term “Kazakh” is more accurately
defined as “freedom-loving, independent” than
“fugitive, homeless.” Also, the definition of the
term ‘“Kazakh” is more precise than “robbery,
piracy”, “struggle for the future, the struggle to
strengthen the unity of the people.” This is because
almost all the historical figures and historical figures
who followed the path of “Kazakhness”, gradually
became the founders of a new state. For example,
Abulkhair Khan founded the ‘“Nomadic Uzbek”
state, and Babur formed the Babur dynasty in India.
Khans Kerey and Zhanibek followed the path of
Kazakhness and founded the “Kazakh Khanate”.
Based on these historical foundations, we can fully
say that “Kazakhness” is not an act of looting, but
a school of life that strengthens the sultans in the
process of founding a new state and strengthening
the unity of the nation.
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