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AN OVERVIEW OF CATEGORIES OF IDENTITY
IN THE LATE XIX — EARLY XX CENTURIES
ON THE TERRITORY OF MODERN UZBEKISTAN

Abstract. At the moment, the process of formation and development of the Uzbek identity is one
of the key issues in the ethnology and anthropology of Uzbekistan. Today, the historical, ethnological
and anthropological science of Uzbekistan is on the verge of a new stage of development. With inde-
pendence, the development of historical science did not occur uniformly. The long existence under the
control of the Soviet government also influenced the scientific activities of each state. Basically, the
scientific traditions of the twentieth century and the methodology almost invariably continued to exist
after the creation of independent states of Central Asia. The set course by Soviet scientists continued
and still continues to have an impact on the worldview of the local intelligentsia. When in the West
and in Russia itself already from the end of the twentieth century, a revision of the old paradigms and
their rethinking, the creation of new directions, such as constructivism, ethnosymbolism, modernism
and postmodernism, began in Uzbekistan still continue to study historical sciences in accordance with
Soviet theories of statehood. Local researchers, instead of researching and studying new and new theo-
ries, continue to rewrite and retell old ones. As a result, a large gap has appeared between the studies
of foreign experts and local ones. Several key factors, such as: lack of knowledge of a foreign language,
limited access to foreign sources, a scanty amount of joint research, and others eventually led to stagna-
tion in this direction. The purpose of this article is to study and analyze English-language materials on
the identity of Uzbeks before the colonial period. Also, in the article we will try to show what categories
of identities existed in Central Asia, in particular in the territory of modern Uzbekistan and to reveal how
much this stage of the history of Uzbeks was consecrated in foreign literature. The study of this period is
relevant in that, without knowledge and understanding of existing identities before the formation of the
Uzbek identity, we will not be able to fully see the picture of this process. As a result, we will be able
to understand what identities the Uzbek national identity has united. At the end of the article, we will
identify the main barriers that have become the reason for the study of this question and try to give our
recommendations to fill the existing gaps.
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XIX FacbIpAbIH, asfbl — XX FacbIpAbIH, 6aCcbIHAAFbI Ka3ipri
©O306eKcTaH TeppPUTOPUSICBIHAAFbI YKeKe TYAFAAAPAbIH, KaTerOpMsIAapbiHa LLIOAY

Anaarna. Kasipri yakbiTra ©36eKk 6iperemairiHii KaAbintacybl MEH Aamybl ©36eKCTaH STHOAOTUSIChI
MEH aHTPOMNOAOIMSICbIHbIH, HEri3ri MaceAeAepiHiH 6ipi 6oAbin Tabblraabl. byriHae ©36ekcTaHHbIH,
Tapuxm, STHOAOTMSIABIK, YKOHE aHTPOMOAOTMSIABIK, FbIABIMbI AAMYABIH, KaHa CaTbICbIHAA TYP. TaYeACi3AiK
aAFaHHaH KeiiH TapuX FbIAbIMbIHbIH, AaMybl OipkeAKi 6oAFaH >KOK. KeHec ykimMeTiHiH 6akbiAaybiHAAFbI
y3aK, eMip Cypy 8p MEMAEKETTIH FbIAbIMWU KbI3MeTiHe Ae acep eTTi. HerisiHeH XX FacblpAblH FbIAbIMU
ADCTYpAEpi MeH oaaictemeci OpTaablk, A3MAHBIH TOYEACi3 MeMAeKeTTepi KypbIAFaHHAH KeniH
apaaribiM emip cype 6epai. KeHec FaabIMAAPbIHbIH aAFa KOMFaH GarbiTbl XXEPriAiKTi 3USIAbI KaybIMHbIH,
AYHMETaHbIMbIHA BCepiH TUTi3Al >KeHe >xaaFacyAa. baTbic neH Pecelain e3iHae XX FacblpAbIH, agfblHaH
6acTan ecki nmapaaMrManapAbl KanTa KapacTblpy XKOHE OAApAbl KaiTa KapacTblpy, KOHCTPYKTUBU3M,
3THOCMMBOOAN3M, MOAEPHMU3M XKOHE MOCTMOAEPHMU3M CUSIK Tbl )KaHa 6afbITTapAblH KYPbIAYbl ©30eKkcTaHAd
KEHEeCTIK MEMAEKETTIAIK TeopusAapblHa COMKEeC TapuXW FbIAbIMAAPAbBI 3EpTTEYAl >KaAFacTbIpyAa.
JKepriAikTi 3epTTeylirep >KaHa >X8He KaHa TeopusiAapAbl 3epTTEYAIH >KOHE 3epAeAeyAiH OPHbIHA,
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ecKiAepiH OasHAQYAbl XXOHE KaMTa >Ka3yAbl KaAFacTbipyAd. HaTmKeciHAE LeTeAAIK capariilbiAap MeH
JKEPTiAIKTI 3epTTeyAEpAiH apacbiHAQ YAKEH aAWIAKTbIK, naiaa 60AAbl. bipHelwe Herisri dakTopaap,
MbICaAbl: LLET TiAiH OiAMey, LIETEeAAIK KO3Aepre KOA >KETIMAIAIKTIH LekTeyAi GoAybl, OipAeckeH
3epTTeYAEPAIH a3 MeALlepi >XeHe 6ackarapbl akbipblHAA OyA OafblTTaFbl TOKbIpayFa oKeAai. bya
MakaAaHbIH MaKCaTbl — OTapAay Ke3eHiHe AeMiHri ©36eKTepAiH >keke 6acbl TypaAbl aFbIALIbIH TIAIHAETI
MaTepraAapAbl 3epTTey xoHe Taasay. CoHaalt-ak, Makarasa 6i3 OpTaabik, A3nsiaa, atan anTKaHAA
Kasipri ©36ekcTaH TEPPUTOPUSICbIHAA KaHAQM COMKECTIKTep 6ap eKeHiH XXoHe e36eKkTep TapuxbIHbIH
OCbl Ke3€Hi LIeTeAAIK aAebMeTTepAE KaHLLIAAbIKTbI CakKTaAFaHbIH KOPCETYre ThipbiCambi3. byA keseHai
3epTTey e3eKTi 60AbIN TabbiAaAbl, OMTKEHI ©30eK COMKECTIri KaAbINTacKaHFa AeniH Gap CoMKecTiKTi
GiAMecTeH >kaHe TyciHbecTeH 6i3 OyA NPOLECTiH KOPIHICIH TOAbIK, Kepe aaManimbl3. HatuxeciHae 6i3
©30€eK YATTbIK, COMKECTIriH KaHAAM COMKecTikTep GipiKTipreHiH TyciHe arambli3. MakaAaHbIH COHbIHAA
6i3 0Cbl CypakTbl 3epaeAeyre ceben GOAFaH HEri3ri KeAepriAepAi aHbIKTar, OPbIH aAFaH OAKbIABIKTapAbl
>KOIO YLLiH 63 YCbIHBICTapbIMbI3Abl 6EpPYre ThipbICambl3.

Ty#in cesaep: 636eK COMKECTIAIr, MCAAMADBIK, COMKECTIAIK, TIAAIK COMKECTIAIK, KOHCTPYKTMBM3M,
OprTanblk, A3us.
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0O0630p KaTeropnin MAEHTU4HOCTH B KoHue XIX — Hauane XX Beka
Ha TepPUTOPUM COBPEMEHHOro Y36ekncTaHa

AHHoTaums. Ha AaHHbBIM MOMEHT Npouecc (hopMUMPOBaHUS U Pa3BUTUS Y36EKCKON MAEHTUUYHOCTU
SBASIETCS OAHUM U3 KAIOUEBbIX BOMPOCOB B 3THOAOT MU M @HTPONOAOrimn YsbekucraHa. Ha ceroaHsiuHmim
AEHb MCTOPUYECKasl, STHOAOTMYECKAs M aHTPOMOAOrMyeckas Hayka Y3bekncraHa HaxOAMTCsl Ha nopore
HoBoro 3Tana passutus. C obpeTeHrnem He3aBUCUMOCTH PA3BUTHE MCTOPUYECKOM HAYKM MPOUCXOAMAO
HepaBHOMEPHO. AOAroe CyLLLeCTBOBaHMe Nnoa KOHTpoAeM COBETCKOro NMpaBUTEAbCTBA OKA3aA0 BAMSIHUE
M Ha HayuHYIO AESTEeAbHOCTb KaXXAOrO roCyAapcTBa. B oCHOBHOM, HayuHble Tpaauumm XX Beka U
METOAOAOIMS MPaKTUYECKM HEU3MEHHO MPOAOAXKAAM CYLLLECTBOBATb U MOCAE CO3AAHUSI HE3aBUCMMbIX
rocyaapcts CpeaHeit A3nun. 3aAaHHbINA KypC COBETCKMMU YUEHbIMU MPOAOAXKAA U MOHbIHE MPOAOAXKAET
0KasblBaTb BAMSIHME Ha MMPOBO33peHNe MEeCTHOM MHTeAAMreHUmn. Koraa Ha 3anaae v B camoit Poccun
y>Ke € KoHLa XX Beka HauyaACs NepecMoTp CTapbiX NMapaAUrM M X NepeoCMbICAEHME, CO3AAHUE HOBBIX
HarnpaBAEHU, TakMX Kak: KOHCTPYKTMBM3M, 3THOCMMBOAM3M, MOAEPHU3M M TMOCTMOAEPHU3M, B
Y36ekncTaHe A0 CUX MOP NMPOAOAXKAIOT M3yYaTb UCTOPUYECKME HAYKM COFAACHO COBETCKMM TEOPUSIM
rOCyAapCTBEHHOCTU. MeCTHble MCCAEAOBATEAU BMECTO MCCAEAOBaHMS U M3YUeHNs HOBbIX M HOBEMLLIMX
TEOPUI MPOAOAXKAIOT MepenuchiBaTb M MepeckasbiBaTb CTapble. B pesyAbTaTte, nosBUACS GOAbLUION
npobeA MeXXAy MCCAEAOBaHMSMM 3apyOexkHbIX CreumMaAucToB M MecTHbIX. HekoTopble OCHOBHble
hakTopbl, TakMe Kak: He 3HaHWEe MHOCTPAHHOIO $I3blka, OrpaHMUYEHHOCTb AOCTYMNA 3apyOeskHbIX
UCTOYHMKOB, MM3E€PHOE KOAMYECTBO COBMECTHBIX MCCAEAOBaHWI U APYTHe, B UTOre MPVMBEAM K 3aCTOIO B
AQHHOM HanpaBAeHUU. LieAblo AaHHOM CTaTbU SIBASIETCS M3YyUeHMe 1 aHAAU3 aHTAOSI3bIYHbIX MAaTEPUAAOB
M0 MAEHTUYHOCTU Y36EKOB A0 KOAOHMAABHOIO NneproAa. Takxke, B CTaTbe aBTOP MbITAaeTCs MoKasaTb,
Kakue KaTeropuMm MAEHTMYHOCTel cylectBoBaAn B CpeaHert A3uM, B YaCTHOCTM Ha TeppuUTOpUM
COBpPEMeHHOro Y36eKucTaHa, U BbiBUTb, HACKOABKO AQHHbIM 3Tan MCTOPUM Y30EeKOB ObIAO OCBSLLEH
B 3apy0OexkHon AuTepatype. M3yyeHue AQHHOIO Nneprvosa akTyaAbHO TeM, YTO, HEe MMesl 3HaHWI U
NPEACTaBAEHUIA O CYLLLECTBOBABLLMX MAEHTUUYHOCTSX A0 (POPMUPOBAHUS Y3HEKCKON MAEHTUUYHOCTU, Mbl
He CMO>KeM MOAHOCTbIO YBUAETb KapTUHY AQHHOTO MpoLiecca. B peayabTaTe Mbl CMOXKEM MOHSITb, Kakue
MAEHTUYHOCTU 06beanHUAQ B cebs y30eKkcKas HalMOHaAbHAs MAEHTMUYHOCTb. B KOHUE cTaTbhe Mbl
BbISIBUM OCHOBHble 6apbepbl, KOTOPbIE CTAAM MPUUMHOMN AASE MICCAEAOBAHUS MOCTABAEHHOMO BOMPOCa M
MorMbITaeMCsl AaTb CBOM PEKOMEHAALIMM AAS 3ANIOAHEHUS CYLLLECTBYIOLLMX MPOGEAOB.

KatoueBble cAoBa: y36eKckas MAEHTUYHOCTb, MCAAMCKasl MAEHTUYHOCTb, S13bIKOBast MAEHTUYHOCTD,
KOHCTPYKTNBM3M, CpeaHsis A3nu.

Introduction sciences, and are of interest not only in the field
of the humanities, but also in political science,

It is known that the study of issues of identity = economics, and in other fields.
is one of the leading places in ethnology and social The relevance of the chosen research topic is
anthropology. However, today identity and its determined by the fact that the existing historical
research have gone beyond the framework of these  and ethnographic studies of the Uzbek people
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are not able to reveal the process of awareness of
the Uzbek population by the local population.
Presently published research works mainly continue
the tradition of descriptive ethnography, which
does not affect the development of ethnographic,
anthropological and historical science of
Uzbekistan. This article is a pioneer in the study of
foreign, English-language studies on the formation
of the Uzbek identity, which will help strengthen the
methodological basis of the study and open up an
outside view of the question posed.

As the basis for this article, various studies,
monographs, articles, collective collections,
abstracts written in English, and published over
the past quarter century have been selected. The
geography of the literature used consists mainly of
the works of European and American researchers,
and some Australian, Canadian, Japanese and
Oriental studies in English were also used for
analysis. The choice in favor of English-language
publications was made by the author in accordance
with three goals: firstly, the author will try to assess
the scope of the study of the chosen topic and their
contribution to the development of historical science
in Uzbekistan; secondly, the author wishes to move
away from the dichotomous comparison of the West
with Russia; thirdly, studies in Russian are to some
extent already known to local scholars, and English-
language publications remain a “dark forest” for the
local intelligentsia.

According to these goals, this article will
help to identify the main categories of identity
in Central Asia, in particular in the territory of
modern Uzbekistan, their role and place in society,
as well as their current state, based on English-
language materials. In addition, the methodological
principles for determining “identity”, the features
of their definition, and the concept of “boundaries
of identity” will be considered. And also, the main
categories of identities in the territory of modern
Uzbekistan, the degree of knowledge in foreign
studies, and their current status will be analyzed.
The chronological framework of the article covers
the period from the end of the 19th century to the
20s of the 20th century.

Materials and methods

In the process of historiography analysis, several
foreign methodologies were taken into account, such
as ethnosymbolism, constructivism, and modernism
(postmodernism). Consideration of issues in the
field of several theories at once makes it possible to
understand in more detail the essence and purpose of

foreign studies, as well as test them for objectivity in
relation to the Uzbek case. And also it was not without
the use of traditional principles, such as the principle
of truth, the principle of objectivity, the principle
of historicism, the principle of comprehensiveness
(the sequence of principles determines their level of
importance for the author — M.A.). Subject to these
principles and in considering issues, we used the
comparative method.

The meanings of some terms are used in the
sense in which the author defines and uses them.
This interpretation is not final, since a single
dictionary of ethnological and historical terms in
the Uzbek language has not yet been developed,
which accurately conveys the same meaning from
the original language.

According to historiography analysis, it was
revealed that the topic of Uzbek (ethnic / national)
identity, issues of formation and transformation of
identities in Central Asia were studied many times.
However, the approaches used by foreign researchers
are numerous, and the results obtained are scattered.
Their conclusions, despite some common points
of general understanding at the macro level, at the
micro level, opinions differ widely.

Before moving on to historiography analysis,
we will consider some methodological principles
that will help to better understand the essence of the
formation of the Uzbek identity.

It is known that each researcher has his own
methodology and research methods. Based on this,
in the process of analysis there are a lot of versatile
methodologies that sometimes even contradict each
other. Issues of studying the formation of identity
also have their own subtleties that should be taken
into account by the researcher in the analysis process.
For example, as the sociologist L. Adams writes, the
basis of the concept of identity is that it, in fact, is a
relational phenomenon: “I” is primarily determined
in relation to the “other” (Adams 2009: 316).
However, there are many difficulties in defining this
relationship. For example, a researcher spends a long
time in a research setting, observing, listening to
and taking extensive notes about what is happening,
conducting formal or informal interviews, and
possibly working with other types of documentation,
such as sketches, genealogies, videos, photographs,
audio recordings and documents. These forms of
documentation are data that the ethnographer uses to
build his analyzes. Ethnographic analysis, as a rule,
is interpreted in an attempt to explain the meaning,
rather than make reliable predictions, or, as K. Geertz
put it, ““... that what we call our data really are our
own constructions of other people’s constructions



M. Askarov

and their compatriots” (Adams 2009: 317). L.
Adams very rightly notes that an ethnographer or
sociologist can involuntarily construct and confirm
the conclusions that he himself came to and wishful
thinking.

However, the advantage of ethnography is that
the data obtained can immediately confirm or deny
existing theories and hypotheses. Ethnography only
“guesses” the meaning, evaluates the guesswork,
and draws explanatory conclusions from the best
guesses (Adams 2009: 318). According to this
statement, when analyzing the materials that we
have, we should know that any conclusion of the
scientist is not final, and refers to them, as the final
results can lead the researcher astray. In a further
analysis of the publications for this article, we tried
to find a balance of power, and tried to evaluate the
studies, given all the above tips.

Before analyzing identity, it is also important
to understand how to separate one kind of identity
from another. For example, researcher L. Adams
noted that ethnographers often look for three types
of indicators in the study of identity: boundaries
(that inside or outside, as well as permeability of the
border); changing and challenging the boundaries
and content that they encapsulate; and narratives
that express the implicit or explicit cognitive content
of the group’s personality (Adams 2009: 319).
In our opinion, the border is an important marker
of identity. Since the existence of borders, firstly,
indicates the existence of identity within a given
border; secondly, the group identified by the borders
will make every effort to protect its identity from
impurities caused by cultural pollution; thirdly, the
group border can expand and contract, or a group
with an unstable border can become part of a large
border; fourthly, common attributes of identities
will be developed within the border that will help
demarcate members of this group, etc.

And what are these boundaries manifesting, and
how to define them? In carrying out our daily work,
we often take a stand in favor or against something
else. The identity and productivity of a person is not
alien to this process, because by doing or not doing,
we determine who we are and who we are not.
Whether or not we consume a particular product, we
fulfill and reproduce this identity (Polese et al. 2018:
3). ({talics mine — M.A.)

There are different opinions about the definition
of boundaries of identity. Philosopher C. Taylor
associates morality with identity. In his work,
he argues that a person (self / inner “I” — M.A.)
develops in relation to the values and obligations
that a person adheres to (Rasanagayam 2011: 11).

Noteworthy is the philosopher’s point of view that a
person is defined by obligations and definitions that
provide a framework or horizon within which you
can try to determine what is good or valuable, or
what needs to be done, or what [ approve or against.
In other words, this is the horizon within which I can
stand (to oppose myself — M.A.) (Taylor 1989).

Another way to build boundaries is what
Bourdieu calls — the “habitus”, socially conditioned
beliefs and orders of a person that define and limit
the tastes and preferences of a person. Ethnographic
research is a good way to explore how group
membership shapes preferences, for example,
how identity identifies goals and tastes (“what do
we want? What do people like us usually want?”
(Adams 2009: 318).

Summarizing all the above considerations, we
cameto the conclusion thatthe process of determining
identity is a long and time-consuming process in
which several important aspects must be taken into
account at once. If you miss at least some element
or nuance, you risks erroneously determining the
category of identity and its boundaries. Next, we
examine how effectively, broadly and objectively
the categories of Uzbek identities were revealed.

According to our analysis, existing English-
language studies do not have a unified answer to some
questions about Uzbek identity. For example, did
identities in Central Asia form naturally, or are they
a construct of the Soviet state and its policy? Who
played the main role in the process of “construction”
of the Uzbek identity? The local intelligentsia in the
person of the Jadids, are actors of the first plan or
second? What categories of identities existed before
the formation of the Uzbek identity, and which of
them still continue to live? What identity is the
cornerstone that ultimately became the framework
for the formation of the Uzbek identity?

Uzbek identity

Chronologically, the formation and development
of the Uzbek identity can be divided into three major
stages:

1) Uzbek identity in the pre-colonial and colonial
periods (XIX — beginning of XX century);

2) The formation of a modern Uzbek identity
during the period of the Uzbek SSR (20s — 80s of
the 20th century);

3) The development of national Uzbek identity
in the period of independent Uzbekistan (from the
90s of the XX century to the present).

As is known, in the pre-colonial and colonial
periods several categories of identities existed
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immediately, such as: religious (or confessional),
tribal, territorial-regional, estate (clan), linguistic,
economic, cultural, etc. Do not forget that “ethnic”
identifiers such as Uzbek, Tajik and Kyrgyz also
existed in this cultural space, but non-ethnic
categories (for example, tribe, district, city, village
or religion) were much more likely to be used by
people to navigate to the social world than the
aforementioned “ethnic categories” (Hierman 2015:
521-522). Each kind of identity had its own border,
which distinguished one group from another, but this
difference was sometimes so elusive that it led to
the confusion of many researchers. It is noteworthy
that, on the one hand, complexity, on the other
hand, the feature of the identities of the peoples of
Central Asia was determined by their relationship to
several identities at once. This kind of identity can
be supposedly called “polyidentity” or “changing
identity”.

For example, a resident of Central Asia in the
pre-colonial period could be identified in relation
to representatives of other religions as a “Muslim”;
in relation to other clans and tribes as “ming,
kungrat, kangli, kipchak”; in relation to other
territorial regions such as “Bukharian, Ferghanian,
Samarkandian  or  Tashkentian”  (Bukhoroli,
Fargonali, Samarkandli, Toshkentli); in relation
to other classes as “hodja, toura, sayyid, khan”;
in relation to the economic and cultural image as
“settled, nomadic or semi-nomadic”, etc. The self-
identification of the indigenous people was largely
dependent on the situation. This local feature has
always brought down many foreign researchers,
which ultimately led to the emergence of conflicting
data for the same region.

According to historiography analysis, it
was found that foreign researchers often did not
distinguish between a thin line between categories
of identities. Some foreign researchers divide them
into two groups and believe that the “real” identities
of the Central Asian population are those who
survived the pre-Soviet past. These identities have
been described as categories broader (e.g. Turkestan,
Islam) or narrower (e.g. kinship, locality) (Esenova
2002: 12). What identity was the main, how many
and how long these identities was existed, the author
does not give any explanation.

For example, researcher A. Bennigsen
identifies three different levels of identity,
“subnational” or those associated with “tribe” and
“clan”; “Supranational” — a sense of belonging to
the Islamic Ummah (italics mine — M.A.); and
“national” consciousness is one way of defining
these relationships in a Central Asian context

(Sengupt 1999: 1650; Bennigsen 1989). From the
context it is clear that the author distinguishes the
Islamic identity from the rest, but also does not give
any clarification of how strong this identity is or
has any opportunity to unite the large population of
present-day Uzbekistan.

According to researcher O. Ferrando, in pre-
colonial Central Asia, most residents did not define
themselves in ethnic soil. Linguistic, religious,
clan, and economic divisions often did not match,
and people immediately subscribed to several
identities (Ferrando 2008: 490). This conclusion
of the author is not entirely correct, since, despite
the tribal nature of ethnicity, the peoples of Central
Asia had certain identification boundaries (cultural,
linguistic, religious, economic) that distinguished
them from other peoples of this region. However,
one should not forget that ethnic self-awareness is a
phenomenon of the new and modern times (Abashin
2007: 24-25).

There is an opinion that Central Asia has always
been an ethnically and linguistically diverse region,
and political unity has occurred only for relatively
short periods. In the nineteenth century there were
more than 20 bloody interethnic conflicts in the
Kokand khanate and even more in the Khiva khanate
(Khazanov 1998: 147).

Based on the analysis of foreign literature, it is
possible to conditionally divide the identities of the
peoples of Central Asia until the twentieth century
into several large categories: religious, tribal,
regional-territorial, linguistic and class (clan).

Religious form of identity. This category of
identity was considered in more detail in the
writings of researchers, such as: A. Khalid (Khalid
2017: 1-5), D. Abramson (Abramson and Karimov
2007: 319-338), D. Montgomery (Montgomery
2007), J. Rasanagayam (Rasanagayam 2011), Sh.
Akiner (Akiner 1997: 362-398), Sh. Akbarzadeh
(Akbarzadeh 1997a: 517-542; 1997b: 65-68),
O. Ferrando (Ferrando 2008: 489-520) and others
(Hierman 2015: 519-539; Esenova 2002: 11-38).

As known, Islam is a determining aspect of life
in Central Asia, and sacred places, mainly shrines,
have played a key role in the daily spiritual life of
Muslims throughout most of the region’s history
over the past twelve centuries (Abramson and
Karimov 2007: 319). According to D. Abramzon,
“many of the ritual practices observed today have
centuries-old roots, they also have new, modern
meanings for Muslims in the region” (Abramson
and Karimov 2007: 319).

There are different opinions on why Islamic
identity in modern Central Asia is studied with
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some drawbacks. According to D. Abramzon,
Islamic beliefs and practice are a discrete category
that requires impregnable purity of intent to be
considered legally religious (Abramson and
Karimov 2007: 331).

According to researcher Sh. Akiner, Islam did
not always function as a marker of identities, since
almost all of Central Asia professed Islam, had a
common belief system, shared institutions, shared
social and cultural values (Akiner 1997: 365-366).

Our studies showed that, despite the general
identification at the macro level, as Sh. Akiner
states, there were some differences at the micro
level, to which the author did not pay attention. This
type of “sub-identification” or “local identification”
existed mainly in densely populated cities than in
remote semi-settled or mountainous areas. For
example, there was a class-religious identification
and division of Muslims into representatives of the
“white and black bones”. Representatives of the
“white” bone identified themselves as “descendants
of Muslim saints,” and held exceptionally high
religious and social posts than representatives
of the “black” bone. But, the existing confusion
between class-religious concepts such as “Khoja”,
“Ishan”, “Toura” and their demarcation has not yet
been brought to a single state and needs a separate
study. There were also estates without a religious
connotation, such as khon, bek, mir, etc.

A. Khalid, unlike Sh. Akiner, argues that in
the countries of Central Asia the most common
term for describing the indigenous community
was “Muslims of Turkestan” (Khalid 2017: 1). As
practice shows, the position of A. Khalid is close
to reality, since other types of local identities
(tribal, linguistic/dialectical, regional) have
not developed to a politically significant level
(Esenova 2002:12).

It is known that the “Muslim” denoted members
of the confessional community, and not one that
is determined by the strength of inner faith or
ritual observance. In both Russian and local use,
a “Muslim” was used as an adjective referring to
the local (seated) population — the “Muslim part
of the city”, “Muslim clothing” and even “Muslim
language” (Khalid 2015: 42). This confirms that
there was a list of generally accepted attributes of
Muslim identity. It was this type of identity that
was the most persistent of the new nationalist policy
of the Soviet state. Thus, even in the Stalin era,
Muslim communities identified themselves directly
as part of the Islamic world, and were identified by
other Muslims elsewhere as part of this world (Voll
1998:66).

Facts indicate that as early as 1922, respondents
answered the question of “nationality” as: Uzbek,
43; Islam, 2; muslim 4; sart, 2; Uzbek Turk, 1; no
answer, 33 (Khalid 2015: 278). The above example
shows that the population, in most cases, has already
identified itself as an “Uzbek,” and some considered
themselves to be “Muslim.” But a certain number
of the local population simply did not know how
to answer the question, since they felt themselves
both Uzbek and Muslim, and therefore they simply
did not give an answer. This proves that before the
emergence of the national state, there was already
an understanding of the Uzbek identity, but there
was also “polyidentity”, and the demarcation
process gave impetus to the crystallization of these
processes.

According to the Australian researcher Sh.
Akbarzadeh, for residents of the Ferghana Valley,
identity was a multi-layered concept; the activation
of each layer depended on external circumstances.
Facing more and more “kafir” Russians in the 18th
century, local (italics mine — M.A.) identification
marks were insufficient to express the depth of
the difference that separated them. Their identity
associated with the place of birth / residence or their
submission to the khan was assigned a secondary
importance when they encountered a community of
non-Muslims. Confessional identity became known
among Muslims of the Ferghana Valley, and in this
they found grounds for unity with other Muslims in
the khanates of Bukhara and Khiva (Akbarzadeh
1997: 65-66). Historical facts show that the author
correctly points out that religious identity has
become one of the main indicators of unity against
an external aggressor.

A similar conclusion is found in the studies of
O. Ferrando. In particular, the author writes that in
pre-colonial times, Central Asians were not familiar
with ethnonyms. They used different identity
registers depending on the situation: relations with
their homeland gave an indication of geographical
origin; professional activity has revealed its role in
society; religious practices indicate a common faith.
The society was structured along solidarity networks
whose members were aware of a common family,
kinship, clan, tribe, or territorial identity (Ferrando
2011: 43-44). D. Abramzon believes that Islam is
seen as an integral part of national identity for most
Muslims in Central Asia (Abramson and Karimov
2007: 339).

There are also categorical opinions about
religious identity. For example, researcher
A. Sengupt believed that in Central Asia, “Islam”
was never a reality. And he notes that various other
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trends, such as Sufism or even pre-Islamic religions,
such as shamanism and other religions, especially
Buddhism, had a wide influence and power. There
is also interaction in the region between dogmatic
religion, Sufism and popular piety, “official” Islam
and “popular” Islam. And he concludes that all these
streams share the same faith, but the social structures
in which their general Islamic sentiments developed
differed, as did their political experience (Sengupt
1999: 3649-3652). As an argument, she refers to a
large number of Western grants to study the crucial
role of “Islam” in the region, which was due to the
“anti-Islamic” propaganda of the Soviet state.

According to A. Sengupt, it is necessary to
critically consider the role of Islam as a common
identity for the region, since the common Islamic
culture was not a force strong enough to unite the
Central Asian states. In conclusion, the author
emphasizes that there are many types of Islam in the
region. The syncretic culture of the region will also
mean that religion also has a syncretic form, and it
is presented as a way of life, rather than a system of
well-integrated structures. Finally, it is claimed that
Islam is the political construct of the new nationalist
elite (Sengupt 1999: 3652).

In our view, the preservation of some features
of local pre-Islamic beliefs confirms the assertion
that the population of Central Asia has been
autochthonous since ancient times, and with the
advent of the Islamic religion in the 8th century,
these religions are replaced by the Islamic, but with
the preservation of some local traditions. Where
Basilov and Snesarev suggest the idea of unitary
“pure” Islam and try to distinguish this from non-
Islamic or pre-Islamic practice, it is more productive
to consider all identified Muslim practice as part of
a single local tradition (Rasanagayam 2006: 381).

In concluding the discussion of religious
identity, the following conclusions should be
emphasized: firstly, most foreign scholars on the
issue of Islamic identity confirm the leading role of
Islam as a factor in uniting the local population under
a common identity. In their opinion, this category of
identity was the most significant than other types.
However, not one of the authors could not fully
explain, why the Islamic identity was not able to
develop into a national identity? Why, despite one
faith of confession, did people continue to use a lot
of identity? These issues still remain unresolved in
English-language studies. Some assumptions and
conjectures cannot replace the real reason, which
needs to be comprehensively investigated.

Tribal kind of identity. This category of
identity was not in great demand in foreign
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studies. Fragmented data are found in the works
of E. Allworth (Allworth 1990: 259-260), J. Glenn
(Glenn 1997: 131-155), J. Wheeler (Wheleer 1962;
1964; 1966) and others.

As practice shows, the process of self-
identification was rather amorphous and constantly
changing: some family-related group could
eventually turn into a subdivision of a clan or
clan, and then, if circumstances developed for it
successfully, it turned into a subdivision of a tribe
or tribe. At the same time, the process of community
development and expansion took place due to not
only natural multiplication, but also the conclusion
of friendly alliances with other family-related
groups, clans, and tribes (Abashin 2007: 18-19).

It was revealed that economic, political, social
interests or the struggle for self-preservation
played a decisive role in choosing one or another
identity. Often a strong political leader or his clan
united related groups and tribes around themselves,
constructing a single conglomerate of tribes or
alliances that were held together by genealogical
mythical ancestors. As a result of these artificial
alliances, completely natural kinship relations
appeared between previously unrelated tribes and
clans. Assimilation occurred, inter-family, inter-
tribal, and as a result inter-ethnic unions appeared.
And after passing several generations, the children
born began to identify themselves in the name of
one ethnic group.

Researcher A. Sengupt believed that the
identification of subgroups (subgroups) of identities,
such as tribal, ethnic groups and places of residence
were mixed. However, the religious community
remained the primary source of identity (Sengupt
2000: 404-405). It is impossible to agree with this
conclusion of the author, since identities were not
mixed, and the choice of one or another category of
identity was related to the situation or situation in
which the identifiable defines him. The author was
unable to accurately determine this subtlety. Perhaps
the lack of materials on a given topic became the
reason for this alignment.

Researcher J. Glenn notes that the existing
family ties have been preserved mainly in rural
areas ... In addition to this, people still identify with
their tribe, and many villages also bear the name of
the tribe that lives there (Glenn 1997: 140; Allworth
1990: 260).

Obviously, tribal relations are thus still significant
in more rural areas. In areas that were settled before
the Russian presence in Central Asia, that is, in
Bukhara, Samarkand and the Ferghana Valley, tribal
relations between the settled populations, which had



M. Askarov

already lost their significance, decreased to such
an extent that they either disappeared altogether
or did not matter. However, the family unit is still
important for sedentary Uzbeks who can trace their
descent over nine generations (Glenn 1997: 140).
The author rightly notes the fact that tribal relations
no longer play a big role in this case, as was the case
before the colonial period.

The American historian E. Allworth argued
that “the inhabitants of the country (Uzbekistan
SSR — M.A.) of the mid-1970s — the conservatives
of group identity — still lived amid reminders of
the tribal past in names of places throughout the
countryside” (Allworth 1990: 259-260). Our studies
show that, despite the preservation of tribal names
in some regions of the Republic of Uzbekistan, it is
more formal in nature than physical. Residents no
longer felt attached to the names of their territories,
and could easily change their habitat. The situation
with clan or family identification, on the contrary,
has remained more resilient to change.

Unfortunately, this category of identity has
been studied very narrowly. In fact, in the southern
regions of Uzbekistan, where mainly nomadic
and semi-nomadic tribes lived, tribal identity was
considered the most important. Religious, linguistic
or other kind of identity was not considered decisive.
Only tribal identity determined the future of his
individual. It was this factor that was one of those
barriers that did not allow other identities to become
major, and to unite the local population under a
single state.

Regional-territorial type of identity

This category of identity has been studied to
varying degrees in the writings of such researchers
as O. Roy (Roy 2000), J. Luong (Luong 2002), Sh.
Akbarzadeh (Akbarzadeh 1997: 65-68), M. Subtelny
(Subtelny 1998: 50 -51) and others.

This type of identity was mainly used in local
relations. The Great Silk Road and other types of
commercial and commercial relations between
neighboring countries, peoples and tribes played
an important role in the development of this type
of identity. As a result of active and continuous
interactions of different cultures for several centuries,
multiethnic and multilingual cultures appear on the
territory. As a result, a special type of identity is
formed in which the region plays a special role. For
example, when a merchant came to Bukhara from
Kokand, he identified himself as a “Kokandec”
(from Kokand — M.A.). Thus, he expressed, firstly,
devotion to his khan, and secondly, distinguished

himself in relation to non-Kokandians (Akbarzadeh
1997: 65-66).

The opposite point of view is held by
M.E. Subtelny, and believes that there was no strong
sense of ethnic or national identity, and residents
often did not know who they were ethnically,
identifying themselves only by their tribal name,
the name of their city (“Bukharli”, etc.) or simply
“Muslims”, there was no territorial identity
(Subtelny 1998: 51). The author correctly points
out that the population identified itself with a tribal,
religious or regional name. However, its conclusion
that there was no territorial identity is controversial,
since, after the creation of the three khanates, the
inhabitants tried in every possible way to show their
devotion by identifying themselves with any of the
khanates.

Some scholars believed that it was regionalism
that remained more stable even in Soviet times. For
example, P. Luong believed that the predictions of
a widespread ethnic conflict in Central Asia were
based on the erroneous assumption that a pre-Soviet
identity (tribe, clan, or religion) would emerge as the
most significant socio-political identity after Soviet
rule. On the contrary, I argue that stability was
possible precisely because, during the transition, the
elites adopted the very political identity that they
adopted under Soviet rule — regionalism (Luong
2002: 17).

Territorial identity and peculiarity is manifested
not only in communication, everyday life or clothing,
it is also manifested in the practice of religion.
For example, if we take the Ferghana Valley,
some scholars considered it the center of Islamic
radicalism (Rashid 2000; Rotar 2006: 6-8), and
others as the heart of religious practice, art, science
and spirituality in Central Asia (Khalid 2007; Egger
2008). Although it is tempting to talk about this
region as Uzbeks and Muslims, not every inhabitant
of the valley is an Uzbek, not every Uzbek is a pious
Muslim, and not every pious Muslim is Uzbek.
Society and religion “do not coincide” (Peshkova
2009: 6-7).

As the results of our study show, foreign studies
only partially fragmentary affect this identity.
To a greater extent, this is due to the fact that this
category of identity is manifested only in personal
communication with the respondent. The respondent
at a subconscious level regionally identifies himself
with any region. This information about the region
can help immediately guide future conversation. For
example, if the informant is not from the southern
regions of Uzbekistan, it is useless to ask him for
“tandoor meat” food. Because this food is a regional
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feature of the population of only the southern regions
of Uzbekistan. Based on this, it can be assumed that
foreign researchers did not know these nuances,
which ultimately led to the absence of any detailed
studies in this direction.

Linguistic type of identity

The existence of linguistic (dialectical)
identity was noted in the writings of some foreign
researchers, such as: Sh. Akiner (Akiner 1997: 362-
398), Sh. Akbarzadeh (Akbarzadeh 1997: 65-68),
B. Manz (Manz 1998), etc.

According to British researcher Sh. Akiner,
archaeological data and the physical anthropology
of the modern peoples of Central Asia indicate
a high degree of mixed marriages between
different groups. There was also a strong tendency
towards cultural assimilation. Indeed, one of the
distinguishing features of the Central Asian art
of this and later periods is its syncretic nature. ...
A bilingual Turkic-Iranian culture has emerged in
which both elements have equal status. Therefore,
because of this symbiosis, these two languages did
not serve as markers of ethnic identity in relation to
each other (Akiner 1997: 365).

One can agree with the author’s conclusion,
because centuries of migration and resettlement of
the Turkic-speaking tribes created a deep symbiosis
of the speaking population in the Turkic and Persian
languages. This led to high rates of mixed marriages
and bilingualism, so the separation of the “Uzbek”
or “Turkic” from the “Tajik” or “Iranian” is not an
easy task. Rather, Persian and Turkic speakers lived
deeply interconnected lives in which customs and
practice are identical, bilingualism is common, and
language has never been a knot of identity (Khalid
2015: 292).

According to Sh. Akbarzadeh, in the Ferghana
Valley, a change of identity occurs after the
capture of the Kokand Khanate by the Russian
Empire in 1876. The tsarist administration used
the general term “Turk” to describe the majority
of the population under its subordination in
the Ferghana Valley and the steppe land to the
north. The name was chosen based on the Turkic
languages of these people. This was a new form of
identification for the Kokand Muslims, who until
then had looked at the folk language as a means of
communication rather than a criterion of identity
(Akbarzadeh 1997: 66). The author’s conclusions
are very similar to previous opinions. He further
determines that bilingualism prevailed in large
shopping centers, and the use of language as the
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cornerstone of identification confronted them with
an embarrassing situation.

Of interest in this regard is the opinion of B. anz,
who claims that the various groups that make up the
population had separate names and group identities
that were associated only with language and territory,
and were used not to promote separatism, but to
identify and maintain a place in more large society
(Manz 1998: 12). However, it is difficult to agree
with this conclusion of the author, since, despite
the individual group identities, the boundaries of
these identities were easily erased depending on the
situation. And language mainly played a secondary
role due to the bilingual nature of the population.
The primary link has always been Islam. In another
article, she believes that a nomadic and sedentary
lifestyle formed the most basic and unchanging
markers of identity, strong enough to withstand even
the sedimentation of most nomads. Language and
religion, although important, were extensible (Manz
2003: 96-97). This conclusion of the researcher
takes place, since the religious name “Muslim” was
used not only to identify a person who professes the
Islamic religion, but also in order to distinguish the
local population from the European (Russian, non-
Islamic).

Speaking of linguistic identity, one must
understand that in many cases when it was not
possible to determine the identity of a local resident,
they simply asked his language of communication.
From this began the “great confusion”, which in
physical form was called the “census”. From that
moment, the documented process of imagining
various “ethnic” identities that previously did not
have such an important value in the life of the local
population began. In our opinion, for the local
population, the identity indicated in the documents
had no significance and was not reflected at all in
their lives. It became an important identification
only after the creation of nation-states in the 1920s.
As a result, once imaginary identities began to turn
into real ones, of course, not without the help of the
policy of the Soviet state.

Ethnic or national identity. In foreign
historiography of recent years, there is a widespread
assertion that before the colonial period in Central
Asia there were no ethnic or national names (Khalid
2017: 1; Ferrando 2011: 43-44). Indeed, the ethnic
nomenclature in the region was different and rather
unstable. Even the Russian imperial census of 1897
did not use a consistent set of labels throughout
Central Asia (Khalid 2017: 1).

According to M. Fumagalli, the category of
sedentary/settlers and nomads in pre-Soviet Central
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Asia was much more important than any attempt to
search for ethnic affection (Fumagalli 2007: 110).
This fact was rightly noted. Not only the categories
of settled or nomads, other categories of identities
are also much wider and more often used by the
local population than ethnic ones.

Conclusion. It must always be taken into account
and not forgotten that Central Asia has always been a
center of mutual influence and intermixing of various
ethnic groups, tribes, peoples, various religious and
confessional beliefs, various languages and dialects,
various types of cultures and values. Determining the
boundaries of identity in such a situation is especially
difficult, and this is only possible with many years of
research in this area. This problem remains incomplete.

To summarize, we learned what important
categories of identities existed in Central Asia and
who investigated them to one degree or another. It
is encouraging that research in this area exists, and
there is a reserve for the future. This topic, if we
exclude discussions about the Sart problem and
ethnicities, is still relevant, since a comprehensive
study on this topic does not yet exist. And existing
works do not reflect reality from the inside. Based
on this, what we have today and what we lack:

1) The main categories of Central Asian identities
were investigated, but their place in society was not
investigated;

2) Religious identity has been studied in more
detail; however, the role of religious identity in the
formation of the Uzbek identity remains dark;

3) The studied categories of identities did exist
on the territory of modern Uzbekistan, however,
what is their current status in Uzbekistan;

4) In many English-language publications, an
incorrect definition of borders was found, which
leads in the future to develop clear markers of the
borders of pre-colonial identities of Uzbekistan;

5) The current state of pre-colonial identities
remains unexplored, although in modern Uzbekistan,
despite the firm assertion of national identity, they
continue to play a significant role within society.

Just blame foreign scientists and consider their
mistakes make no sense. Because:

Firstly, many local studies are not available in
world languages;

Secondly, foreign researchers do not know local
languages;

Thirdly, there are no joint projects that can solve
these open issues;

Fourthly, local Uzbek researchers have no idea
about many foreign publications, as a result, they do
not even know about their existence;

Fifthly, the system of reviewing modern research
by local researchers has not been established,
although this is not new in foreign practice;

Sixth, the local intelligentsia is very fixated on
Soviet and Russian studies, and in the course about
other Western or American schools;

Seventh, ethnographic and historical research in
Uzbekistan, apart from a rare exception, basically
continues a descriptive history;

Eighth, there is no multidisciplinary approach to
the study of history;

All these factors and many other aspects push the
“artificiality” of history, both from local researchers
and from foreign ones.

Presumably we called this event “forced
constructivism”. When a researcher does not have
enough material, or has, but does not know, how
other local or foreign researchers have covered this
issue, he is forced to imagine what actually was not.

In the end, I would like to note that how
reliable and original our sources were not, how
“objective” our conclusions were, they are our own
constructs. In order to find the right balance between
these constructs, it is imperative to combine the
conclusions of foreign researchers (look from the
outside) with the conclusions of local researchers
(look from the inside). Unfortunately, there are
very few local specialists in Uzbek identity, much
to our regret. And those who have, knowing and
understanding in modern foreign theories and
methodologies even less. Therefore, this article is
indeed a pioneer in this direction.

Conclusions and suggestions are solely the
conclusions of the author of the article. These
conclusions are not categorical and the author
is always ready to discuss the opinions of other
specialists in this direction. Discussions will only
help in the development of this direction in the
future.
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