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THE ROLE OF THE DOG IN THE TRADITIONAL KAZAKH SOCIETY
IN THE WORKS OF FOREIGN RESEARCHERS
(second half of the XIX and early XX centuries)

The article analyzes the works of researchers providing information about superstitions and prohi-
bitions related to the dog, deep roots of hunting with eagle and greyhound which have not lost their
importance in the life, farming and cultural life of the Kazakh people from the ethnographic history of
the Kazakh steppe in the second half of the XIX and the beginning of the XX centuries that continue to
this day. The purpose and task of the research — is to study in the course of a historiographic analysis of
the works of researchers that the dog, which as the first domesticated animal played an important role
in the life of different nations — also in Kazakh society, as a protector of livestock, guard, in the hunting
system — as a source of income and food, from a religious and mythological point of view — as a protec-
tor from evil. In the research work, the concept of “dog” is common to Turkic peoples, but there were
a number of differences according to the peculiarities of the cultural and economic life of the nomadic
Kazakh society, in particular, two types of dogs are common among Kazakhs, that is, “tobet” (dog) which
protects livestock in nomadic life, and “tazy” (greyhound) which used in hunting were considered based
on the works of A. Bram, A. Scherbak, A. Dobrosmyslov, Ya. Polferov, I. Ibrahimov, M. Masson. As well
as, superstitions and rituals related to dogs in the worldview of Kazakhs were studied in the works of
A. Divaev, A. Budagov, R. Karutz, S. Abramzon. Conclusion. Analyzing the works of researchers who
provided information about the Kazakh dog, it was determined that dog played a significant role in the
cultural, historical and economic life of the traditional Kazakh society and there were two types that were
widespread in the Kazakh steppe.

Key words: Kazakhs, superstitions, dog, “zoological code”, data, historiography, totemism.
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KaszakTapAblH, ASCTYPAi KOFAMbIHAAFbI UTTiH, POAI
LIeTeA 3epTTeyLliAepiHiH, eHbekTepiHAe
(XIX f. ekiHwi xapTbicbl meH XX F. 6acbl)

Makanaaa Kasak, XaAKblHbIH TYPMbIC-TIPLWIAIFiHAE, LIApyalbIAbIFbl MEH MOAEHU 6MIpiHAe
MaHBbI3bIH XKOFaATMNaM, OYriHri KYHre AeMiH >KaAFacblH Taybin KEAE >KaTKaH MTMEH KATbICTbl biPbIMAAP
MEH TbINbIMAAP, aHbILbIAbIK, MEeH CasTLbIAbIKTbIH TaMblpbl TEPEHAE >KaTKaHbl, XIX FacbipAblH eKiHLi
>KapTbiCbl MeH XX facbIpAblH 6aCblHAAFbI Ka3ak, AAAACbIHbIH, 3THOrPAMUSABIK TapuXblHaH MAAIMET
6epeTiH 3epTTeyLliAepAiH eHOeKTepi TaAAaHAAbI. 3epTTeYAIH MaKCaTbl MEH MIHAETI — KOAFa YAPETIAreH
AAFalIKbl Y >KaHyap PeTiHAE TYPAI XaAbIKTapAblH ©MipIHAE MaHbI3Abl POAre Me UTTIH — Kasak,
KOFaMbIHAQ A, MaA->KaMAbl KOpFayLibl, KY3€TLUi, aHLLbIAbIK, XXYMEAE — KOPEK, TabblC SKeAyLli, AiHN-
MUMOAOIMSABIK, TYPFbIAAH — )XKaMaHABIKTaH CaKTayLlbl MOHIe Me BOAFaHbIH 3epTTeyLliAep eHOeKTepiHe
TapuxHaMaAblk, TaApay 6apCbiHAA 3€PAEAEHEAIL. 3epTTey XKYMbICbIHAA “UT” YFbIMbI TYPKi XaAbIKTapblHa
opTak, 6OAFaHbIMEH, KOLLMEAI Ka3ak, KOFaMblHbIH MOAEHM-LIAPYALLbIAbIK, ©MIPiHIH epeKLIeAiriHe coikec,
GipkaTap anbipMalLbIAbIKTap OOAFaHbl TYpaAbl, aTarn alnTKaHAQ, KaszakTapAa KeH TaparaH exi UTTiH Typi,
SFHM KOLUMEAI 6MIPAE MaA->KaHAbl KOPFalTbiH — “TEOET” XXOHIHAE >KOHE aHLLbIAbIKTA KOAAAHATBIH —
“tasbl” BoArFaHbl Typaabl A. bpem, A. LLlep6ak, A. Aobpocmbicaos, 4. MNoadepos, N. MNbparnmos,
M. MaccoHHbIH, eHOekTepi HerisiHae asnekTeaeai. AA A. AumBaes, A. byaaros, P. Kapytu, C.
A6pPamM30HHbIH, eHOeKTepi Heri3iHAe Ka3akTapAblH AYHMETAHbIMbIHAAFbI UTMEH GaMAAHbICTbI bIPbIMAAP
MEH CaAT-KOpaAFbIAap 3epAeAeHAi. KopbITbiHAbL. Kasak UTi TypaAbl MOAIMET GepreH 3epTTeyLliAepAiH
eHbeKTepiH TaAAal KeAe, KasaKTblH ASCTYPAI KOFaMbIHAQ MTTIH MOAEHM, TapyxXu, LapyallblAbIK,
TYPMBICbIHAQ MaHbI3Abl POA aTKapFaHbIH >KOHE Ka3akK, AaAaCblHAA KeH TapaAfaH eki Typi GOAFaHbIH
aMKbIHAQAADI.

TyiiH ce3aep: KasakTap, bIpbIMAAP, UT, “300A0TUSABbIK KOA”, AEPEKTED, TapUXHAMA, TOTEMM3M.
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The role of the dog in the traditional kazakh society in the works of foreign researchers

b.b. Koxaxmetos*, A.C. bairyHakos

Kasaxckuii HaUMOHAAbHBIN YHUBEPCUTET MMeHn aab-Dapabu, r. Aamartbl, KazaxcraH
*e-mail: bagashar0909@gmail.com

PoAb co6aku B TpaAMLLMOHHOM 00LLLeCTBe Ka3axoB
B TPYAaX 3apyOeXxHbIX UCCAeAOBaTEAEH
(BTopas noaoBuHa XIX — Hayaro XX BB.)

B cTtaTtbe Ha OCHOBe TPyAOB MCCAEAOBATEAEN, AQAIOLLMX CBEAEHWSI M3 STHOrparyeckon ncTtopum
Ka3axCcKoW CcTenu BTOpPoi NMoAoBuHbI XIX-Hauara XX BEKOB, aHAaAM3UPYIOTCS CyeBepUs U 3anpeThbl, CBS-
3aHHble ¢ cob6aKol, KOTopble MPOAOAXKAIOT CYLLECTBOBaTb M MO CeM AEHb, He yTpauuBas 3Ha4YeHus B
ObITy, XO35MCTBE M KYAbTYPHOM >KM3HM Ka3axCKoro Hapoaa. Lleab v 3apaua mccaepoBaHUst — nyTem
MCTOPMOrpahnyeckoro aHaAM3a TPYAOB MCCAEAOBATEAEI M3YyUaeTCs, UTo cobaka Kak nepBoe 0AOMalLl-
HEHHOE >KMBOTHOE UIrpaeT BaXkHYIO POAb B XKM3HM Pa3HbIX HAPOAOB M B Ka3axCKoM 06LlecTBe, Kak B
KauecCTBe 3alMTHMKA CKOTa, OXPAHHMKA, KaK OXOTHMKA — KOPMMABLIQ, MPUHOCSLLErO AOXOA, B PEAUTU-
03HOM — MMOAOTMIN — XpPaHUTEAb 3Aa. B nccaepoBateabckor paboTe BbIAO YCTAaHOBAEHO, UYTO, XOTS
noHsTHe “cobaka” GbIAO OOLLIMM AAS TIOPKCKMX HAPOAOB, B COOTBETCTBUM CO CNELMPUKON KYAbTYPHO-
XO3MCTBEHHOM >KM3HM KOYEBOro Ka3axckoro o6LecTBa CyLLECTBOBAA PsiA pasAmumii. B vactHocTy,
0 TOM, UYTO ABa BMAQ cobak, LLIMPOKO PacnpoCTpaHEHHbIE Yy Ka3axoB, TO eCTb Te, KOTOPble B KOYEBOW
XKM3HM 3aLUMLLAIOT CKOT — “To6eT” 1 Te, KOTOPbIE MCMOAb3YIOT Ha 0XOTe — “60p3ble”, CBUAETEAbCTBYIOT
TpyAbl A. Bpema, A. LLlepb6aka, A. AobpocmbicaoBa, 5. MNMoadeposa, M. Mbparumosa, M. MaccoHa. A
Ha ocHoBe TpysoB A. AmBaeBa, A. byaarosa, P. Kapyua, C. AGpam3oHa 6biAn U3yyeHbl cyeBepusi 1 06-
PsiAbI, CBSI3aHHbIe C CO6AKOM B MMPOBO33PEHMM Ka3axoB. BbiBOA. AHAAM3MPYS TPYAbl MCCAEAOBATEAEN,
AQBLUMX CBEAEHMSI O Ka3axCKol cobake, ObIAO YCTAHOBAEHO, YTO B TPAAMLMOHHOM Ka3axXxCKOM oblLie-
cTBe cobaKa Mrpasa BaxkHyt0 POAb B KYAbTYPHOM, MCTOPUYECKOM, XO3SMCTBEHHOM XXM3HU 1 MMEAQ ABA

pacnpocTpaHeHHbIX BUAQ B KAa3axCKOW CTemnu.

KaloueBble cAOBa: Kazaxu, cyeBepusi, cobaka, “300A0rMyYeckimin KoA”, MICTOUYHUKM, UCcTopuorpadms,

TOTEMM3M.

Introduction

In the world view of all the peoples of the world,
connecting with the “magic power of nature”, there
is found the role of animals everywhere. For ex-
ample: there can be totemism, natural-economic
and socio-religious cults, traditions based on beliefs
and superstitions, hunting and others. As an integral
part of the sphere of mythological and traditional
culture, the abundance of zoomorphic images is ob-
served in the manifestation of physical, emotional,
intellectual and other features of each people. In-
cluding communication with animals, together with
the mythological understanding from ancient times,
allows us to identify ethno-cultural connections. A
comprehensive research of ideas about the animal
world that has never been studied before in domestic
and foreign science, allows for significant progress
in research in this field, understanding of the “zoo-
logical code” of the culture of various nations.

When considering the ethnic history of any na-
tion, its traditional worldview is an important aspect
that determines its lifestyle, culture, and mentality.

The role of the dog as one of the first domesti-
cated animals, the encounter of dog bones and im-
ages found as a result of archaeological excavations
carried out in different regions, becomes clear that
the dog had a certain importance in the history of
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each country. We were sure of this while studying
the works of foreign researchers who raised the is-
sue of the role of the “dog” in society. The purpose
of the article is — to determine the role of the dog
in Kazakh society relying on published research on
the basis of ethnographic data collected as a result
of scientific expeditions of various directions in the
Kazakh steppes in the second half of the XIX and
early XX centuries.

Materials and methods

The study of the problem was based on the
works of foreign researchers who investigated is-
sues related to dogs with the history of different
nations internationally, and the research works of
Russian and German scientists who conducted sci-
entific expeditions in various directions in the Ka-
zakh steppe in the second half of the XIX and early
XX centuries. In the course of the differentiation of
these works, it determines that problem of the role
of dog in society as a “cult” is common not only by
the Kazakh people, but also by the Turkic peoples
who are connected with world history.

In the course of the research, there were applied
general historicity, objectivity, historiographic anal-
ysis, and historical-comparative methods of scientif-
ic research aimed at effectively solving the set tasks.
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The data base of our research work is provided
by scientific articles and works of Russian and Ger-
man researchers and travelers who conducted study
in various scientific expeditions to Central Asia and
the Kazakh steppe: as A. Divaev, A. Bram, M. Mas-
son, R. Karutz, N. Grodekov and others.

In the process of analyzing the works of Rus-
sian and foreign researchers, we obtain information
about the place of the dog in the social and tradition-
al society of each nation, the role of the dog in the
farming, and the continuity associated with the dog
in its historical and cultural life. This is because, if
we consider any nation, there is a mythology related
to animals in its original history.

Results and analysis

The methodological basis of the research work
is based on the theories and concepts that are guided
by the works of foreign scientists considered in the
course of historiographic analysis. In particular, tak-
ing into account the main concepts in the theoreti-
cal work of K. Levi-Stros “Totemism today” (Levi
Stros, 2008), we can determine the role of the dog in
the Kazakh tradition based on the works of Russian
orientalists.

One of the domesticated animals of humans the
dog — there is no clear conclusion about when the
dog became a pet and from which territory it spread.
According to archaeologists and genetic scientists,
the area of origin of the long process, which cov-
ered the time from 15,000 to 30,000 years before
our era, is Europe, Siberia or East Asia. However,
they concluded that hunter-collectors in Europe be-
gan to domesticate dogs before the first agriculture
appeared and before dogs became pets. Skeletons of
dogs dating back to the early Stone Age were found
in the territories of Belgium, Germany, Moravia and
Russia (O. Thalmann et al., 2013).

In 1975, palentologist N.D. Ovodov conducted
research on a skull of the dog with a completely pre-
served lower jaw and teeth at the Accelerator Mass
Spectrometry Laboratory of the University of Ari-
zona in 2008 which found in the Razboinichya cave
in Altai and identified as the oldest dog, in 2009 the
result was confirmed that age of the dog found in
the Razboinichya cave is about 33,000 years old
and it was carried out by Oxford University scien-
tist Thomas Hayem (UK) and Groningen Univer-
sity (Netherlands) scientist Johannes van der Plicht
(Kuzmin, 2011). In the conclusion of this scientif-
ic result, according to the researchers, the area of
distribution of the first domesticated dog was East
Asia, however, taking into account that the ances-

tors of dogs come from wolves, it noted that it is
necessary not to forget that wild wolves coexisted
with dogs in every territory of the globe. However,
some researchers pointed out that the dog’s genetics
coincides with wolves, shibori (jackals) and coyotes
(Emelyanov et al., 2007: 31-32).

Researcher P. Pallas quoted information about
the influence of various wild animals on the breed
of the dog as — wolf, fox, tiger, jackal based on the
writings of Aristotle: “Aristotle says that there were
many mixed breeds of dogs before it, but that the
best dogs are considered to be those that have the
most similarity with wild animals, that is, with a
wolf, fox and tiger. It is known that dog breeds from
a wolf and a fox; but there is no doubt that dog will
also breed with jackal, which easily makes friends
with dog and gets used to a person”, three types of
dog were depicted, it was mentioned separately ac-
cording to the areas of distribution: “We accept the
breed of Asian nomads as one of the original breeds.
This breed is not as thin as the European shepherd
dog and resembles jackal. It seems that Aristotle’s
Cauis moloticus belongs here. It is most probable
to suppose that this breed originated from the mix
of a domesticated jackal with a wolf. Further to the
north, in cold countries where the jackal could no
live, in the formation of the dog breed, the wolf was
predominantly involved, thus the stronger and more
vicious shepherd dog appeared. This was undoubt-
edly Aristotle’s Canis pecuarius. This dog differs
little from the wolf in fur and color. In the Asian
steppes, the purity of the breed is still maintained
from time to time by means of a jackal. The grey-
hound from the Levantine mountains, mixed with
the northern dog, became the Danish dog. The so-
called dog (Medelyan) comes from India and South
Asia and according to the ancient stories, there is the
product of hyena with one of the strong breeds of
dog” (Marakuev, 1877: 38-39).

According to D. Walsh, he notes that “we recog-
nize the domesticated dog and horse — as the most
reliable, intelligent and loving companion of man”,
the fact that the dog has been with man since im-
memorial time and as a pet has contributed to the
popularity of its abilities (capabilities) compared to
other animals in natural world and their presence in
different shades, shapes, temperaments depends on
climatic features and food in each region (Walsh,
1898).

We can determine the role of the dog in soci-
ety by distinguishing rituals, proverbs, legends and
artifacts found in archeological excavations which
are detected in the lifestyles of different peoples.
Because, the dog is — one of the domestic animals
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that played an important role in both nomadic and
sedentary society.

The first records of the dog as a domestic animal
in Central Asia dates back to the poem of Avesta, re-
ligious monument of ancient times, depicting many
local phenomena and folk ideas of the first half of
the 1st millennium BC. It is considered as an ancient
pet created by Akhura Mazda to help settlers who
work the land and livestock. Coming across the dog
bones with horse, slaves and wife and various items
buried with the owner in the belief that they will
be needed in the afterlife, discovered in the north
Kyrgyzstan and south Kazakhstan in mounds dat-
ing back to the 1st-2nd centuries, emphasize its role
(Masson, 1956:149).

The fact that in the history of early Turkic tribes,
information about dogs is less common than about
wolves, Polish scientist E. Triyarski reported that
nearly 150 names of dogs can be found in the lan-
guage of modern Turkic peoples, “at each stage of
the development of Turkic society, there were two
positions regarding dogs, the first as found in written
and archaeological sources — as a religious cult, and
the second reached through folklore and language
words — in the form of discord and hatred, that is,
serious insults such as equating man to a dog and
woman to a bitch”[...dependent on time, area, be-
liefs and individual: in some periods, the dog used
to be the object of religious cult, in others cases, or
even simultaneously, an object of enmity and con-
tempt. The first case is clearly evidenced by writ-
ten and archaeological sources, the second can by
observed in folklore and language tradition — calling
a man a dog and woman a bitch has always been
among the Turks, like among all other peoples, a
grave insult] focused on what happened and con-
sidered examples of Turkic legends related to dogs
(Tryjarski, 1979: 297-298).

Considering the legend of the wolf and the
crow in the worldview of the Wu-sun and Mongo-
lian tribes belonging to the Altai language based on
Chinese data, Yu. Namu noted the existence of such
a legend in the history of ancient Rome, identified
their differences from each other and explained the
reason for the similarity of the legends and pointed
out that these tribes as Wu-sun and Xunnu lived
along the Great Silk Road, which connected Eastern
and Western cultures, and clarified it with the his-
tory of cultural exchange of certain ethnic groups in
the ancient Eurasian contingent. (Namu, 2006).

Peter Golden, who has examined the role of
the wolf and the dog in the Kypchaks' religious
position, notes that these two animals played a sig-
nificant role in the Eurasian steppe before the con-
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version to Islam “I would like to turn now to two
particular elements in the religious system of the
Qipchags before they adopted one or another of the
monotheistic, universal religions. Both of these ele-
ments focus on two important animals in the steppe
world: the wolf and the dog. As we will see, these
animals have a long history in the belief systems of
the Eurasian steppes” (Golden, 1997: 87-88).
However, noting that there is no common opin-
ion among scientists on the principle of the pre-
Islamic Turkic tribes regarding dogs, on the basis
of data, they analyze the presence of human names
associated with the name “dog” in the Oguz, Kip-
chak, Kangli tribes as follows: “Nonetheless, syn-
onyms figure in the anthroponymy and ethnomy of
some Turkic (and Mongol) peoples. The Oguz tribal
legends tell of a struggle with the Qil Baraq, ap-
propriately led by It Barak (“Turk. It/dog”), whose
menfolk, as their name suggests (Turk gil “hair” of-
ten used in animal compounds, e.g. gil gus: “swal-
low”, baraq “long-haired dog”) resemble dogs. The
Qil Baraq are probably to be identified with the Pe-
cenegs. Relatively early examples of canine-based
anthroponymy can be seen in the name of the Kha-
zar Itax =Itaq, who was among the early gulams
brought into Abbasid service during the Caliphate
of Ma-mun (813-833). Among the pre-Cinggisid era
Qipcags and Qangli we find personal names such
as: Itlar (Utnaps), It-ogli (Mrormsrit), Itik (Ityk) as
well as the clan/tribal-name Itoba. The notes of the
Synaxarion of Sudaq, the Crimean port city domi-
nated by the Cumans in which a sizable Christian-
ized Cuman population lived, mentions It/it-Mengu.
We also encounter canine names sich as: Qutuz
Xan (in Chinese transcription Huo-t’u-ssu-han, <
Tiirk, qutuz “mad dog”), Aqa Kopak (< Tiirk, kopek
“dog”) Aq Qasar (two mamluks of Togsoba Qip-
caq origin, qasar is the name of a kind of dog). In
this connection we might note that Bonjak had the
sobriquet in Rus’ of “seludivyj” “mangy” (= Turk
gotur). Other Mamliik canine names include Eniik
(Tirk, eniik “chiot, lionceau, petit de lion, du chien,
des fauves en général”) and Kiiciik (Turk. Kiiciik
“chiot”). In Uygur juridical documents from Turfan
(probably dating to the twelfth Century, but not later
than the fourteenth Century), we find an individual
named It Saman. Ibn Battiita mentions a daughter of
Ozbek khan (1312-1341) of the Ulus of Jo¢i named
It-Kiiclik. Rasid ad-Din mentions a number of indi-
viduals with synonyms in the Cinggisid era, e.g. It
Qara, an important amir of Batu and It Buga who
took part in an expedition against the Qirgiz led by
Toq Temur”. Talking about the Kypchak tribe and
their dog sacrifice, it concludes that the role of the
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dog in the world view of the Kypchaks is different
from that of other Turkic tribes (Golden, 1997: 94-
95).

Researcher A. Divaev pointed out that names
of pets and wild animals, birds, metals, that is,
surrounding objects, especially men's names, are
more common in the names of Volga Tatars and
Central Asian Uzbek-Kyrgyz (Kazakhs) than Os-
man Turks. For example: Tuie(hai) Camel(rich),
Zhylky(bai)  Horse(rich),  Buralky  pye-dog,
Kushik(bai) Puppy(rich), Karsak(bai) Corsac
(rich), Tulki(bai) Fox(rich), Kaban(bai) Boar(rich),
Bori(bai) Wolf(rich), Sunkar(bai) Falcon(rich),
Shortan(bai) Pike(rich), Temir(bai) Iron (rich),...”
(Divaev, 1916: 1). According to the researchers,
in the Turkic peoples, when their little children of-
ten died and “did not survive”, in order to save the
newly born baby, names like “Zhamanit” (Bad dog),
Itayak, Bokmuryn” were given to children (Urman-
che, 2015: 110). The research works of R. Karutz
N.I. Grodekov were considered as “If children are
dying in the family and the parents are afraid that
the newly born child will not die, they will call him
toktamys = he stays alive (expressing this desire to
live for ten years), or he will be called by some ugly,
repulsive name, for example: it- ketyu = dog-back,
it-basi = dog-head and others (Karutz, 1911: 82). In
order for the newborn baby to have a long life, they
give unpleasant names such as “Kushikbai, Kotibar,
Bokkut (Bokkut), Maykut, Itayak, Katpa (camel
disease). For example, it was said that the reason
for the name Kushikbai is “bir kuchukdei Tiri bu-
lub yurermeken”, which they put in the belief that
he would live a long life (Grodekov, 1889: 99). As
well as, information about the name of the dog was
found in rituals related to the family formation, for
example, it was reported that a man who came to
see his proposed bride for the first time (coming se-
cretly) gives gifts to women who prepare “Ityryldar”
ritual (Grodekov, 1889: 71; Brem, 1894: 339). Such
information has in A. Divaevt's work: “It-yryldar —
for chasing away dog that is growling at the groom.
They say that the dog is represented by a woman
sitting at the threshold of the yurt” (Divaev, 1900:
21), in L. Ibragimov's work “Before he enters the
yurt, the doors of which he opens himself, an old
woman grabs his shirt with her teeth, which is called
it-yryldar (the dog growls); the old woman also re-
leases the groom not before receiving a gift from
him” (Ibragimov, 1872: 137) and it is also found in
the work of A. Budagov: “the dog is growling — this
is what an old woman is called, grumbling at the
entrance to the newlyweds’ yurt to receive a gift.
That’s what the best gift is called” (Budagov, 1869:

32). As well as, ritual that is associated with mar-
riage, information related to a dog can be found as:
“kargu-bau (dog-collar), gifts given by the groom or
his parents before the actual wedding, as a kind of
betrothal ceremony” (Budagov, 1871: 11).

Patrik Hellzon, Laszlo Karoy and Ingvar Svan-
berg focusing on the types of dogs distributed in the
territory of East Turkestan, analyze the beliefs as-
sociated with dogs, reporting on the revival of the
most common treatment methods in folk medicine
associated with a dog in Central Asia during the
Covid-19 pandemic. A comprehensive analysis of
the important role of the dog in the daily life of the
people in the territory of East Turkestan was carried
out. Among them, it is noted that in the nomadic
Kazakh steppes there were two types of service
(assistant) dogs, namely “tober” for guarding live-
stock, and “tazy” for hunting: “the Kazakh nomads
in Dzungaria kept two kinds of working dogs. While
one breed was kept as a livestock guardian dog to
protect the herds from predatory animals, another
was a lazy dog, a saluki-like sighthound used for
hunting. Nowadays, there are many international
or nationally recognized Central Asian breeds such
as the Central Asian Ovcharka (Alabai, Tobet), Tu-
van Ovcharka, and Kazakh Tazy” (Hillzon P. et al.,
2022: 251-252). Explaining the names of domestic
and wild animals common in the languages of the
Turkic peoples, A. Shcherbak emphasized that the
word “dog” is known to everyone (except Khakass)
in the Turkic language, explained the essence of
the words “dog, bitch, puppy, arlan”, according
to the dictionary of V.V. Radlov “tobet is a breed
of big dogs”, “it is not noted anywhere in modern
languages, therefore it is difficult to talk about any
moments of semantic transformation of the word in
question,” — he said that this word caused difficulty
in revealing the meaning of the word (Shcherbak,
1961: 128). Most of the scientists and travelers who
left information about the dog, when writing about
the “tobet”, describe it only as a “dog” that protects
livestock and houses.

German scientist A. Brem, who traveled through
the Kazakh steppes to the city of Shaueshek, de-
scribed the high role of four types of livestock in
Kazakh society, starting with horses, and reported
that the Kazakhs liked hunting, and said that there
were two types of dogs: “If hunting with eagle re-
quires great skill of a rider, it is even more necessary
when hunting antelope with greyhounds. Kyrgyz
thick-legged dogs fly like an arrow when they see
a fast-footed animal, and rider rushes after it over
rocks and bushes until he catches up with the pur-
sued goat...” (Brem, 1894: 329) — he said about the
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hunting dog — greyhound that they are fast, and the
Kazakh dog that protects livestock is explained as:
“Then comes the dog, which enjoys the least respect
among the domestic animals of the Kyrgyz. It is for
the most part a large dog, in any case, significantly
different, in its favor, from the ugly mongrels found
in other parts of Siberia and in Turkestan. The body
structure is more like a greyhound than a shepherd
dog, its head is oblong but awkward, fur is long and
soft, tail is fluffy, and the color is different. The ex-
tremely vigilant and brave Kyrgyz dog is a danger-
ous opponent of the wolf, a reasonable and cautious
protector for weaker cattle, a tireless watchman, a
faithful slave to its master and a companion in the
games of his children; it thus combines in itself
many of the virtues of its breed, and therefore it
is kept in every yurt, or at least in every village”
(Brem: 1896: 145).

A. Dobrosmyslov gave information about the
Kazakhs living in Torgai region having two types
of dogs and their characteristics, care, and role in
society and he points out as: “The importance of
the dog in the Kyrgyz farming is very significant; it
guards the Kyrgyz dwellings and their herds... Most
Kyrgyz keep one dog, large sheep breeders keep up
to 10; on average, there are 2 dogs per yurt, or from
150,000 to 160,000 heads in the region. The Kyrgyz
of the Torgai region have two breeds of dogs: the
common Kyrgyz dog and the greyhound, of which
the former constitutes the main contingent of all
steppe dogs, the greyhound (tazy) is rare. In all Tor-
gai district there are not more than 100 examples,
and in all regions there are hardly 500-600”and he
describes their features (Dobrosmyslov, 1898: 1).
The first mentioned Kazakh dog — emphasizes that
the dog is mainly a reliable companion of pastoral-
ists, has a very important role for shepherds, and the
greyhound is highly valued by professional hunters,
their value is even equal to a good horse or camel.

Researcher Ya. Polferov analyzed the informa-
tion in Bram’s work as “a good falcon, a fast dog, a
noble horse is more valuable than twenty women”
and considered the greyhound as the most reliable
companion and friend of the Kazakh hunters, stated
that it does not help the owner in his life, but also
“gives him good feelings” (Polferov, 1896: 19-20).
As well as, in his work, the Kazakh greyhounds
were divided into two groups: field and mountain,
described their characteristics and reported the
methods of hunting wolves, foxes, corsac, and rab-
bits with greyhounds (Polferov, 1896: 17-50).

I. Ibragimov, who gave information about the
good development of hunting in Kazakhs and said
as follows: “Hunting with greyhounds, ‘tazy’, can
also be entertaining. The Kyrgyz people also go
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hunting fox in fresh snow. Here owner does not
look for the trace, but the dogs do it themselves. A
dog experienced in hunting very quickly attacks the
trace; having caught up with the fox, it grabs it by
the face, not allowing it to defend itself, throws it
to the ground, and then the owner finishes it off”
(Ibragimov, 1876: 53).

The scientist M. Masson, who studied the po-
sition of the peoples of the Central Asian territory
in relation to the dog and the well-developed hunt-
ing, said that the Kazakh greyhound is very fast
and hunts along with the eagle: “The Kazakh and
Turkmen tazy (greyhound) has a great fame, a breed
of steppe greyhounds is common from Mongolia
to Arabia and further across North Africa to Mo-
rocco. Among the local tazy, the Kazakh greyhound
was less purebred and somewhat rough in shape.
Most often, these were dogs of a light fawn color,
although there were also red, white, black and pie-
bald ones. Not distinguished by their speed, they
were quite hardy in running long distances (up to 15
km). Tazy was used most often for hares and foxes;
wolves were taken rarely and only in a pack. In ad-
dition, Kazakh tazy was used in mixed hunting with
eagle, which, having flown to the animal (saiga, ga-
zelle etc.), rushed at the prey, dug its claws in, and
held the animal for a while until the tazy had ar-
rived in time, finally took possession of it” (Masson,
1956:154-155).

A. Divaev, who wrote a legend about the hunt-
ing dog of the Kazakh people “Kumai Tazy” (grey-
hound), heard from the Kazakhs in Kazaly, Perovsk,
Shymkent districts, said as follows: “... it-ala kaz
(dog — motley goose) lays eggs in old abandoned
cemeteries (graves), on deserted and elevated hills,
where there are uninhabited burrows of various ani-
mals. From the eggs hatch hounds, nicknamed as
“kumai”. They appear tiny, have a black or white
chest, are distinguished by extraordinary speed,
courage and dexterity, so that not a single victim
of the hunt, subjected to the pursuit of the kumai,
remains uncaught” — giving information about the
connection of the history of the origin of the “Ku-
may” dog with the bird, he said that this legend is
confirmed by both the old and the young people (Di-
vaev, 149).

In the Explanatory Dictionary of the scientist A.
Budagov, there are also proverbs on the age of the
dog, on different names depending on the species,
and on the existence of dogs trained for hunting (Bu-
dagov, 1869: 177; 239; 364; Budagov, 1871: 100,
144) such as: “when the enemy grabs you by the col-
lar, the dog grabs you by the hem”, “not every bark-
ing dog bites”, “a complete fool praises his wife, a
completely smart one — his dog” (Budagov, 1869:
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430; 512; 575). “If a dog gets fat, bites its owner, a
slave goes crazy — throws a fishing rod into a well
(i.e. causes at least some harm)”, “just as a fox does
not like a dog’s somersaults (friskiness), so a sick
person does not like gaiety (strangers)”, “if a bad
dog gets fat, then it will not let anyone near it”, “a
dog instructs a dog, and the dog instructs its tail (only
wags its tail, it instructs another to carry out given
task to him) (Budagov, 1871: 71; 161; 345; 385),
also analyzed the occurrence of resentment (insult-
ing) or admiring words (for example: “son of dog”,
“dog begets dog”), and explained the meaning of the
word “four-eyed dog” as follows: “Four-eyed dog (
that’s what Kyrgyz call dogs having two black spots
above their eyes)” (Budagov, 1871: 412). Proverbs
related to dogs can be found in the works of other re-
searchers. For example: “If a dog falls once, it must
fall three more times” — similar in meaning to ours:
“Trouble has come, open the gates” (Karutz, 1911:
93)»’

During his visit to Mangyshlak, the German
scientist R. Karutz noted that Kazakhs use dogs to
hunt foxes and rabbits and keep a pack of dogs to
protect the village and livestock. It also tells about
the fact that despite the fact that Kazakhs adhere to
the Islamic religion, they turn to shamanism in the
treatment of diseases. The information that the sha-
man used the skulls of one horse and two dogs is
described as follows:“After the scene of the spell
in the yurt, at which the sorceress, unfortunately,
did not allow me to be present, and which consists
mainly in shaking and rolling the patient, whistling
and shouting, they take a horse’s skull, studded with
dolls, i.e. sticks wrapped in rags and painted with
red dots, and two more dog skulls, painted in the
same way, they take them out into the steppe and
put one behind the other on the road (mostly there
are trampled paths leading to a well); then they burn
the old rags and whistle and blow at the evil spir-
its which are embodied in the dolls and are carried
away by a horse driven by dogs. The skulls are left
in the very place where they were placed until they
are trampled by animals, and rain and wind do not
turn them into dust. If Kyrgyz encounters them on
his way, he will go around them, but it is not cus-
tomary to hide them or cover them in the ground”
(Karutz, 1911: 127-128).

Based on the work of researchers, S. Abram-
zon reported that the Kazakhs paid great attention
to the skull of dog and used it by Kazakh healers
in the treatment of “bedlamite” and stated as: “Ka-
zakh shamans (baksy) in the Irgiz and Torgai re-
gions placed painted horse skulls near the main
roads when driving out evil spirits from the sick
people. Baksy would take a woman possessed by an

evil spirit to the main road, recite a series of spells,
circle a painted horse skull over her head, and then
place it to the side. Sometimes the skull of one or
two dogs would be placed behind. It was assumed
that the horse would carry away the spirits, and the
dogs behind would urge the horse on”- and explains
the reason why shamans-healers use the skulls of
two dogs along with the skull of a horse (Abramzon,
1978: 62-62).

Conclusion

After analyzing the information provided, we
conclude that the works of researchers, travelers of
the second half of the XIX-early XX centuries are
scientific heritage, which is an important source in
the study of the role of dogs in the life, traditions and
customs of the Kazakh people. Analyzing the works
of researchers, we find out that, like other peoples,
Kazakhs have superstitions and prohibitions, prov-
erbs and sayings associated with the dog in their
life, traditions, and that the dog played an impor-
tant role in nomadic Kazakh society as a pet. This is
evidenced by the fact that Kazakhs, as a protective
“force” from evil, call their young children by the
name of the dog, the presence of rituals, proverbs
and sayings associated with the dog in rituals.

From mythological point of view — some nations
connect their origins with dogs, and from economic
and cultural point of view in the history of many
nations, the role of the dog — is closely associated
with the farming — it is known as hunter” that brings
food to the house during the hunting, a “shepherd”
that takes care for livestock, a house guard, a reli-
able companion of the owner, protector from evil
and others.

Information about the important role of the dog
in the life of Kazakhs can be noticed in the works
of researchers and scientists, described from various
points of view, who made a significant contribution
to the study of Central Asia and Kazakhstan in the
second half of the XIX and the beginning of the XX
centuries. In particular, studying the works of scien-
tists about herding dogs — “tobet” and hunting dogs
“tazy” which are widespread in the Kazakh steppe,
today we can consider it as an important fact in de-
termining the characteristics of the “Kazakh grey-
hound”.
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